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Introduction 

 

The occasion of a milestone as significant as the 200th anniversary of First Presbyterian Church is an 

opportunity to celebrate. As we look back on the church’s history, this study looks at the church’s 

involvement in its community and beyond, and there is much to celebrate. It also provides us with the 

opportunity to look back over our history and contemplate how we can do even more going forward to 

be the hands and feet of Christ in this community with all of the complexities that life brings us as time 

marches forward. 

This document is presented in four parts:  The first is a chronological look at the history of First 

Presbyterian Church, Salisbury, and Rowan County with an emphasis on race-related issues. The second 

is a history of Presbyterianism, particularly in the United States with a focus on race relations. The third 

is a more detailed look at Maxwell Chambers and his family since they were such prominent figures in 

the history of this church. The fourth is a study of Black Presbyterian churches in Rowan County 

including their early history and the evolution of schools in the county, focusing on integration and the 

resulting changes including elimination of former Black schools. 

This study is being compiled as a part of the larger discussion by The Race Task Force, which the Session 

created to address our church’s responsibility and response to the problem of racial inequality in our 

country and community. As we are looking into First Presbyterian’s own difficult past with slavery and 

racial inequality, this study focuses on these topics in the midst of our church’s history. 

In his book, “The Color of Compromise”, Jemar Tisby states clearly the significance of a study of history 

as is found in the following statement: “History and Scripture teach us that there can be no 

reconciliation without repentance. There can be no repentance without confession. And there can be no 

confession without truth.”  
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Part 1 

First Presbyterian, Salisbury, and Rowan County 

(including some pertinent NC and US history) 

One of the books used as a reference for this study is “First Presbyterian Church Salisbury, NC and Its 

People 1821-1995,” which was compiled by Jo White Linn. Mrs. Linn states that her work is more than a 

history of the church, as the book became a social and genealogical history of Salisbury - the history of a 

town and its people in the context of First Presbyterian. She referenced Josephine Kluttz Krider and 

Olive Prevette as primary preservationists of the history of the church.i  Other materials reviewed were a 

church history written for the 150th anniversary of First Presbyterian Church by Josephine Kluttz Krider in 

1971, Dr. Jethro Rumple’s “History of Rowan County” from 1881, “The Rowan Story” by James Brawley 

published in 1953, “Presbyterians in the South Volume 3 1890-1972” by Ernest Trice Thompson, “A Brief 

History of the Presbyterians” by Lefferts A. Loetscher in 1978, “A Brief History of the Presbyterians” by 

James H. Smylie in 1996, applications submitted to The National Register of Historic Places, and articles 

from The Salisbury Post and The Carolina Watchman. Several other documents have been added as this 

process has evolved and are noted in endnotes. Some of the more recent local history came from 

conversations with Rev. Malcolm Bullock, Rev. Ivan Lowery, Dr. Catrelia Hunter, Ms. Brenda Cowan and 

others in the community. 

In this synopsis of church (and Salisbury area) history, most of the references are directly taken from 

these publications and in the authors’ words. There are terms used to refer to Black residents of 

Rowan/Salisbury that we would not typically use today. Generally, “negro” was used to refer to anyone 

in the area with dark skin. 

Dr. Jethro Rumple, longtime pastor of First Presbyterian Church, wrote the earliest published history of 

Rowan County in 1881. He discussed the area’s introduction to slavery: 

“As population drifted into North Carolina, slavery came along with it - from Virginia, Pennsylvania, and 

other northern states. And when, in time, it was discovered that slavery was an unprofitable institution 

in the bleaker regions of New England, and the moral sentiments of the people began to recognize it as 

unlawful as well as unprofitable, many of the slaves were sold off to more genial latitudes.”ii 

“1731-There were two classes of slaves in North Carolina:  those who had been brought into the colony 

from Guinea, Africa and those who had been reared in the colonies.”iii 

“Records do exist detailing the colonial laws that whites enacted to control slaves. The first set of these 

laws, the North Carolina Slave Code of 1715, required slaves to carry a ticket from their master 

whenever they left the plantation. The ticket stated where they were traveling and the reason for their 

travel. The 1715 code also prevented slaves from gathering in groups for any reason, including religious 

worship, and required whites to help capture runaway slaves. 

A second set of even stricter laws was put into place in 1741. These laws prevented slaves from raising 

their own livestock and from carrying guns without their master’s permission, even for hunting. The law 

also limited manumission or freeing of slaves. It stated that a master could only free a slave for 

‘meritorious services,’ and even then, the decision had to be approved by the county court.”iv 

 

https://www.ncpedia.org/glossary/court
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1764- Under the parish system instituted by the Church of England and incorporated into NC law, 

landowners selected vestrymen to serve for a three-year term. These vestrymen were required to make 

an oath that “they will not oppose the doctrine, discipline and liturgy of the Church of England, as by law 

established.”  From the vestrymen, wardens were chosen to serve one-year terms. The vestry was 

empowered to impose a tax on each “taxable” in the county (for the purpose of building churches, 

paying ministers’ salaries, etc.). “Taxables”, according to Rumple, were all white male persons over 

sixteen years old, “all negroes, mullatoes and mustees, both male and female, over twelve years of age, 

and all white persons, male and female, who intermarried with negroes or persons of mixed blood.”  

“Being a poll tax, and not a property tax, it fell heavily on the poor and lightly on the rich.”v 

August 8, 1774-Rowan resolves “that African trade is injurious to this colony, obstructs the population of 

it by free men, prevents manufacturers and other useful immigrants from Europe from settling among 

us and occasions an annual increase of law balance of trade against the colonist; and that to be clothed 

in manufacture’s fabrication, the colonies ought to be considered as a badge and distinction of respect 

and true patriotism.”vi 

August 15, 1774- “The Rowan County Committee on Safety recommended to the Continental Congress 

that slavery be abolished.”vii 

1790- From Rev. Rumple’s book: “At the first census in 1790, there were 1,839 negroes in the county …. 

In 1830 the number had increased to 6,324. The separation of Davie and Davidson counties reduced the 

number to 3,463 in 1840 and it rose to 4,066 in 1860. In the last-named year, the white population of 

Rowan was 10,523, or about two and one-half whites to each negro.”viii 

From the Rowan Museum: The first census reported the total population of North Carolina as 395,005 

with 14,973 families holding 100,783 slaves who represented 25.5% of the state’s inhabitants. Rowan 

County results from the 1790 census reported total population of 15,792 with 432 families holding 1,741 

slaves who account for 11% of the population.ix 

The census found slavery in Salisbury as well, as Linn writes: 

“The population of Salisbury as suggested by the 1820 census of the town provides the following figures: 

596 white persons, 309 slaves and 13 free negroes. The ‘borough of Salisbury’ consisting of the 

immediately adjacent areas boasted 247 whites, 178 slaves and 1 free negro.”x 

The fact that enslaved people were treated as property is evident in a passage from Jo White Linn’s 

history of First Presbyterian. 

“William Nesbitt’s 1799 will provided that his daughter, Rebecca, inherit his 680 acre Jumping Run 

plantation and the five negroes Betsy, Hannah, Daniel, Ben, and Elsy,”xi Linn writes. Rebecca Nesbitt Troy 

Caldwell was Maxell Chambers’ half-sister. 

Prior to the establishment of First Presbyterian Church in Salisbury, “in the years 1803 and 4 (probably) 

the Revd. James McCree, D.D., preached here statedly once a month. Then in the year 1807, the Revd. 

John Brown, came to this place, and labored among us as a Preacher, and as Principal of the Academy, 

until the Fall of 1809. And after his removal, we had but little preaching except by passing Preachers, 

and the labours of two Missionaries, to wit, the Rev. Messrs Samuel L. Graham and Parsons O. Hays, for 
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two or three months each until the Spring of 1821 when the Revd Doctr Jonathan O. Freeman was 

engaged as principal of the Academy and as preacher.”xii 

Linn notes the many years Salisbury existed without a Presbyterian church.  

“It is certainly strange that the town first known at Rowan County Court from 1753 until 11 February 

1755 when it was identified as Salisbury, populated largely by Scots-Irish who had migrated from 

Pennsylvania into Rowan County down the Great Philadelphia Wagon Road from the 1740s, had no 

organized Presbyterian church until 1821.”xiii The first Presbyterian Church in the county was Ye Lower 

Meeting House (Cathey’s Meeting House or Thyatira) in 1753.xiv  Rev. Samuel McCorkle, the first 

permanent, ordained minister of Thyatira Church, was installed in 1777 and he served until 1811. xv   

Salisbury Presbyterian Church was established in 1821 with 13 members:  Albert Torrence, Sr., Elizabeth 

Torrence, Hugh Horah, Mary Horah, Thomas L. Cowan, Elizabeth Cowan, Dr. Alexander Long, Mary Long, 

John Fulton, Charity Gay, Mary T. Holland, Ann Murphy, and Margaret C. Beckwith.xvi  

During Freeman’s time in Salisbury, Linn says, “the following Colored persons were also received as 

members into the Church, Viz., Margaret, belonging to Maxwell Chambers; Prudy, to John Henderson; 

Moses, Dicey, Polly, Matilda, and Alexander, belonging to Mrs. Trotter.”xvii  

“At the time the church was organized, Messrs. Albert Torrence, Sr., Thomas L. Cowan and Doctr. 

Alexander Long, were elected by the members of the church to the office of Ruling Elders.”xviii 

In the early days of the church, worship services were held at a log structure that was located on Lee 

Street in the same area where the Old Lutheran Cemetery can be found. This church building was the 

only one in Salisbury during the early days of the town with several congregations using it for worship 

services including First Presbyterian, St. Luke’s Episcopal and St. John’s Lutheran. 

“Women took the lead in organizing the Presbyterian Church of Salisbury and many of those same 

women were instrumental the following year in organizing the Salisbury Female Auxiliary Society for 

Meliorating the Condition of the Jews.”xix (The term meliorating was used for evangelizing.) 

A newspaper of the day, The Western Carolinian, took note of the new church. The paper reported that 

a Salisbury citizen meeting in July 1825 resolved that “it is expedient to erect a new Church as soon as 

funds sufficient are subscribed. A resolution was unanimously passed by the meeting, tending their 

acknowledgements to Mrs. Rebecca Troy for her magnificent donation of a lot of ground whereon to 

erect the church.”xx  

Rebecca Nesbitt Troy Caldwell has been described as “the lay person most responsible for the 

establishment of First Presbyterian Church of Salisbury.”  She made a deed to elders of the 

“Presbyterian Church in Salisbury in trust and for the use of said congregation and their assigns forever, 

for $1.00.”xxi  The land she provided to the church was known as Lot #25, the corner of the block where 

the Session House and the first two sanctuaries were built. The cornerstone of the church was laid by Dr. 

Freeman in the autumn of 1826. Shortly after beginning the church building, Dr. Freeman was called to a 

position in Raleigh.xxii 

Rev. Jesse Rankin became supply minister at the church and principal of the academy in January 1827. In 

April 1827 the church recorded the sacrament of the Lord’s Supper being administered to 40-45 white 

communicants and 20-25 colored. Noted as having been examined and admitted into the Church were 
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several people including “Dick, a man of Color belonging to Mrs. Rebecca (Nesbitt) Troy.”xxiii  Rankin left 

the Presbyterian Church of Salisbury in 1830 and eventually came back to Salisbury in 1854 to become 

principal of The Young Ladies Seminary. He moved to Lenoir in 1857 “after his views on slavery made 

him unpopular in Salisbury.”xxiv  

“August 31, 1828. On this day, the Holy Supper of our Lord was admitted and … Ruth, a woman of Color 

belonging to Mrs. Gay were publickly received into the Church…,”xxv according to Session minutes. 

Some church members supported efforts to resettle former slaves in Africa, according to Linn. “Thomas 

L. Cowan and Michael Brown were also involved in the Rowan Auxiliary Colonization Society which had 

been organized in 1828 to assist America’s free blacks willing to be resettled in Liberia. These men 

undoubtedly believed that Presbyterian morality would not only save the souls of their fellow men but 

would also restore stability and order to a society destroyed by changing economic patterns.”xxvi  

According to the Encyclopedia of North Carolina, - “Colonization Societies were organized in the early 

nineteenth century to promote the relocation of African Americans, particularly free blacks, to places 

such as Haiti, Liberia, the American Midwest, and South America. …Secular groups largely consisting 

of Quakers, the Meeting of Suffrages, and the North Carolina Manumission Society attempted to work 

with Colonization Society auxiliaries, composed of prominent non-Quaker North Carolinians (such as 

Governor James Iredell, who led the Edenton Auxiliary) dedicated to gradual emancipation and removal 

of blacks, whom they viewed as a menace to white society. Quakers most committed to abolitionism, 

however, had long viewed colonization as a betrayal of their principles”xxvii 

Historian Andrew E. Murray observed in his book, “Presbyterians and the Negro-A History”, 

“…colonization was all things to all men. To the slaveholder, it offered the means of satisfying an uneasy 

conscience by transporting his emancipated slaves to Africa, where they would not become public 

charges. To the moderate antislavery advocate, it held out the hope of the eventual elimination of 

slavery without antagonizing the slaveholders.”xxviii  

March 29, 1829- “… and the following persons of Color, Viz. Peter, belonging to Thomas G. Polk, Patty to 

W.C. Love’s estate; and Julia, to John Clary… were received into the Church,”xxix Session minutes noted. 

Salisbury Academy 

The Salisbury Academy, a school that was originally founded as Liberty Hall in 1771 in Charlotte by the 

Presbyterian Church, was moved to Salisbury in 1784.  Several of the early ministers of First Presbyterian 

(Freeman, Rankin and Frontis) were involved in this academy. “After years of decline, the school was 

revived on May 21, 1807”xxx, according to Mrs. Linn,  “when the trustees of Salisbury Academy (with 

Maxwell Chambers as chairman) announced in the Raleigh Minerva that Chambers had a pile of 

buildings containing twelve rooms where Latin, Greek, and Science would be taught to both males and 

females (separately) by Rev. John Brown, formerly a teacher in Wadesborough and later president 

of Columbia College in South Carolina.”xxxi 

“In January 1815, a new main building for the Salisbury Academy was constructed on the Great North 

Square, across from what would later become the Frank B. John School and was then known as 

Academy Square. In 1825 the academy received $10,000 from a state lottery, and in 1834 the North 

Carolina state lottery sold tickets at the Mansion House on the corner of Main and Innes Streets for the 

benefit of Salisbury Academy.”xxxii  

http://chroniclingamerica.loc.gov/lccn/sn83045163/
http://www.columbiasc.edu/
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In 1838 a new school building was constructed on Jackson Street and was located behind the 

Presbyterian Church. Later known as the Wrenn Building, it was named for Jimmie and Mollie Wrenn, 

members of First Presbyterian Church. “The Salisbury Academy closed sometime before the Civil 

War.”xxxiii  This building is one of two (in addition to the Bell Tower) that are still standing on the block 

across from the current Sanctuary. (Prior to moving to The Wrenn House, The Salisbury Academy 

operated out of the Josephus Hall House from 1820-1825-later to become home of Maxwell Chambers 

and his half-sister Rebecca Nesbit Troy). 

Era of Change 

In 1831, Rev. Thomas Espy served First Presbyterian Salisbury and Thyatira briefly; however, he was not 

well and had to relinquish his role due to poor health. Rev. Espy passed away in 1833, at age 33. Rev. P.J. 

Sparrow served First Presbyterian after Espy, leaving in 1836 to accept a role at Davidson College.xxxiv 

On 8 August 1832, three ruling elders were elected:  Michael Brown, Samuel Lemly, and Philip S. Sink. 

Samuel Lemly and Dr. John Scott (a church member) were active in opposing politically the Tariff Act and 

Scott opposed Martin Van Buren as a possible VP candidate because of his support of the 1820s 

Missouri Compromise which limited the northward expansion of slavery. Scott was a planter with 25 

slaves who feared that Van Buren’s “opinions … on a question of vital importance to the South made 

him a dangerous choice for VP.”xxxv  Michael Brown was a slaveholder as he and his wife received several 

slaves from his father-in-law’s will. (Alexander Long). Samuel Lemly was a builder and architect who built 

the first church building, completed in 1826. He and prominent Salisbury resident, Charles Fisher went 

into business together on a couple of projects including the purchase of land in Mississippi where both 

contributed funds and slaves as part of the deal.xxxvi 

In April 1836, Rev. Stephen Frontis began his ministry at First Presbyterian as a stated supply and was 

ordained in 1839. He served First Presbyterian (and as supply to Franklin and Thyatira) until 

1846.xxxviiAfter serving other area churches in the few years after leaving First Presbyterian, he decided 

to retire to farm his land. In 1859, he was asked to teach French at Davidson College. Session minutes 

from First Presbyterian note: "On motion of D. A. Davis, it was resolved that this session will propose to 

the trustees of Davidson College that if the executive committee will employ the Rev. S. Frontis as 

instructor in French, two days in each week, at a salary of $300 per collegiate year, it will pay said salary 

for two years from 1st March I860.”xxxviii 

In February 1846, Rev. Archibald Baker began his ministry at First Presbyterian and served for 13 years. 

Mr. Baker was one of the people who influenced Maxwell Chambers’ benevolence to Davidson College 

and to First Presbyterian Church.xxxix 

“The Salisbury tax list of 1854 indicates that several of the Ruling Elders of First Presbyterian were 

among the wealthiest people in the small town,” Linn writes. “Thomas L. Cowan was the second richest 

man; D.A. Davis and Michael Brown were the fourth and fifth. John I. Shaver, who had joined 

Presbyterian Church in 1838, was the most prosperous man in town. Maxwell Chambers, whose entire 

estate was left for the benefit of others and whose magnificent gift to Presbyterian church and to 

Davidson College has shaped the destiny of those organizations to the present day, was the third richest. 

… Maxwell Chambers, never a member of First Presbyterian, but often a visitor.”xl 
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1854-Rebecca Nesbit Troy Caldwell’s will included 30 shares in the Bank of Cape Fear to be given to First 

Presbyterian with the first $25 of interest and dividends provided annually to support Polly Holland 

throughout her natural life. The remaining interest should be used for improvements and repair of 

Church property. She willed her “faithful man Dick” to her brother Maxwell Chambers. Linn writes, “It is 

not true that Rebecca willed her entire estate to Maxwell Chambers who in turn willed it to the 

Presbyterian Church”.xli  This statement seems to be different from what is written in Josephine Kluttz 

Krider’s book, “First Presbyterian Church 1821-1971”. Mrs. Krider writes that Rebecca Troy Caldwell 

willed all her property to her half-brother Maxwell Chambers, he in turn willed it to the Presbyterian 

Church at his death in 1855.xlii  A review of Rebecca Caldwell’s last will and testament, filed at the Rowan 

County Courthouse, only conveys one slave, Dick, to her half-brother Maxwell Chambers. She willed no 

other property to him. (Appendix C) 

From dates on their gravestones beneath the Session House, Maxwell Chambers preceded Rebecca in 

death by approximately 9 months, so some of this information about transfer of property is a bit 

confusing. 

In 1854, 18 slaves freed by Maxwell Chambers travelled to Oberlin, Ohio, upon their release to pursue a 

life in an area known as a safe haven on the route of the Underground Railroad. It was also a place 

where they could take advantage of educational opportunities offered by the college. Oberlin was also 

appealing because the town already has racially integrated public schools.xliii   

A number of Chambers’ remaining slaves, but not all, were set to be freed upon his death, per his will. 

He designated in his will that all of those slaves and their future increase, that he owns, and are in the 

possession of Samuel Taylor of Charlotte, are to be given to Mr. Taylor. The 1860 census shows Samuel 

Taylor of Charlotte listing 11 slaves. 

“The Republican Banner of 27 November 1855 noted that forty-eight slaves freed by the will of Maxwell 

Chambers had been taken to Oberlin, Ohio, by Moses Rimer, amply provided for with every necessary 

comfort for their journey and funds sufficient to sustain them for several months,”xliv Linn writes. 

Upon the death of Maxwell Chambers, a building was constructed in 1855, per his will, to serve as the 

site of his grave and the graves of his family members. This building is known as The Session House and 

is at the corner of Jackson Street and West Innes Street. 

1856-Newspapers were printing justifications for slavery. The Carolina Watchman of Salisbury, for 

example, took a common stance on the issue in claiming that slavery was the “normal condition of the 

Negro and no slavery at all “ - that it was “humane and beneficent, in short, the natural order of the 

races, which must be preserved as a question of humanity to the Negro and as vital to the manhood and 

freedom of the white man…”. This reflected in the “Cornerstone Speech” given by the Vice President of 

the Confederacy, Alexander H. Stephens. He stated that the Confederate States’ “government’s 

foundations are laid and its cornerstone rests upon the great truth that the negro is not equal to the 

white man”xlv   

The ultimate rationalization however came from the pulpit; Frederick Douglas, in a speech made in 

London, England on September 14, 1846 said “I have heard sermon after sermon, when a slave, 

intended to make me satisfied with my condition, telling me that it is the position God intended me to 
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occupy; that if I offend against my master, I offend against God; that my happiness in time and eternity 

depends on my entire obedience to my master.”xlvi 

One of the most important authors from Rowan County was Hinton Rowan Helper, whose book, “The 

Impending Crisis,” had more far-reaching effect in politics than any book published in the turbulent 

1850s. Helper, whom Clement Eaton dubbed the Karl Marx of non-slaveholding whites, lived in Salisbury 

from 1846-1850, where he wrote his book. No single document had as much influence in this period as 

did this book on slavery by a poor white Southerner. Helper presented long tables of statistics showing 

how slavery had wrecked the South and pointed out that only by removing all Negroes to Africa would 

the South be rid of its greatest evil. “…it was considered a crime to even possess a copy” (of this book). 

Helper wrote five other books, three of which were extremely racist and unleashed intense hatred 

towards the Negro race.xlvii 

Rev. Dr. Jethro Rumple was called as pastor in the fall of 1860, arriving in Salisbury the same day 

President Lincoln was elected President. Rumple was to guide the church through the years of the Civil 

War and Reconstruction. He served First Presbyterian for 44 years.xlviii   

Jethro Rumple wrote a history of Rowan County during his time here. …. The earliest documents he used 

for his book were references made by John Lawson in his documentation of his trip through the 

Carolinas beginning in 1700. Mr. Lawson began his journey north at Charleston, S.C., and eventually 

spent time at Trading Ford on the Yadkin River, approximately 6 miles from where Salisbury now 

stands.xlix 

1861- “‘A beautiful secession flag’ flew over the old Courthouse Hill in Salisbury,” Linn writes. “When the 

Rowan Rifle Guard, the Cabarrus Guard, the Cabarrus Black Boys, and the Iredell Blues left for Fort 

Caswell in April 1861, services for the Guard were held at the Methodist Church on Saturday night and 

at the Presbyterian Church on Sunday morning prior to their departure following the latter service. The 

church voted unanimously to tender to the Confederate government ‘our church bell to be used, if 

necessary, in manufacturing cannon for the defense of our country’ “.l 

During the early days of Dr. Rumple’s time at First Presbyterian Church, he requested to be able to serve 

as Chaplain for the Confederate States Army. The session, in a meeting on May 16, 1862, resolved to 

object to this request since the church had been without a pastor for more than a year before hiring Dr. 

Rumple. Session members felt that Dr. Rumple could minister to the soldiers in the Salisbury area and be 

effective in this role without leaving the pulpit empty for a period of time. During the course of the Civil 

War, he travelled to Richmond, VA to minister to the Confederate troops on more than one occasion, 

including a three-month period where he was to serve as a missionary to the troops. The Session 

approved travel expenses for these trips.li 

Mrs. Linn goes on to note the widespread nature of slavery. 

“Many people in Salisbury, including the ministers of several churches, were slave owners. In 1861 the 

Rev. Rumple had two slaves; the Rev. John H. Parker had six; the Rev. T.G. Houghton had ten in town 

and forty in the county. The Rev. Archibald Baker had owned three slaves in 1856. Per deed records in 

the Rowan County Register of Deeds, Maxwell Chambers sold some parcels of land and slaves to Rev. 

Baker for one dollar in 1851.lii  Church members Samuel Reeves and D.A. Davis routinely buried their 

slaves in wooden coffins made to size by carpenter Samuel R. Harrison.”liii  Of the first eleven elders, 
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serving before emancipation, who were listed in Jethro Rumple’s “History of Rowan County”, eight were 

slave holders per census records around the time of the founding of the church. Additionally, Rev. Espyliv 

and Rev. Frontislv listed slaves in their households in the census’ taken during their time in Salisbury. 

The 1790 census listed Rev. Samuel McCorkle (Thyatira) as having 6 slaves as part of his household.lvi  

Another reference stated that Rev. McCorkle came into possession of some slaves through his marriage 

to Margaret Gillespie of Salisbury, daughter of Elizabeth Maxwell Steele. This same reference stated, 

“He must have had quite a number of slaves as in his will, made in January 1806, he willed nine slaves by 

name and a number of unnamed children to members of his family.”lvii  The 1850 US Census Slave 

Schedule lists Thyatira Church as being the owner of four enslaved people.lviii  No other examples of 

“institutional” owners of slaves were found. 

Local historian Reginald W. Brown, in his work on Rowan County slavery, said that the slaveholder 

perspective during the time from 1753 to 1865 might have been best described by the Rev. Jethro 

Rumple, who held two slaves of his own. 

Brown writes of Rumple:  

He expressed the rationale for slavery used by early Rowan County settlers upon hearing questions 

about the morality of holding men and women in perpetual bondage. He said,  

…but when they opened their bibles and read how Abraham bought slaves and had slaves born in his 

house; and how Moses, by divine direction, provided for the release and redemption of Hebrew 

slaves, but left no precision provision for the release of the slave of foreign birth, but allowed him to 

be bought and sold at the will of their masters; and when they read how slavery as recognized by 

Christ and his apostles, their doubts as to the rightfulness of the institution in the sight of God 

vanished.  

According to Rumple, there was no feeling of responsibility or guilt by some of the early settlers for 

slavery's introduction to Rowan because of its establishment and the northern colonies over one 

hundred years prior to its settlement in the early to mid-1700s. Precedents established by other slave 

colonies were used to justify their participation in the institution. The sale of slaves by the Dutch to 

the Virginians at Jamestown in 1619 and the building of the slave ship Desire in Marblehead, 

Massachusetts in 1636 that brought back slaves from Africa in 1638 were two examples that 

supported the argument for Rowan slavery. The disposition to buy ‘negroes’, hold them as hereditary 

chattel, and justify the institution with biblical scriptures rationalized and enforced human bondage. 

Slavery viewed as a dying institution in the northern colonies during Rowan settlement was 

overlooked.  

Rev. Rumple’s explanation of early Rowan sentiments toward slavery was probably not his own. If he 

sympathized with institutional slavery, it was during his early years as a minister. Some historians 

suggested he owned slaves for the purpose of keeping them from the ‘negro trader’ who carried his 

sable inventory to Alabama, Memphis, Mississippi and other points south and west. In 1881 he 

expresses his sentiments by writing, 

 Generally, however, arrangements were made to purchase and keep in the neighborhood all 

deserving negroes. As sales would come on it was the habit of the negroes to go to some man able to 

buy them and secure their transfer to a desirable home. Sometimes, however, all this failed, and the 
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‘negro trader’ having the longest purse would buy and carry off to the West husbands or wives or 

children against their will. 

After months had rolled away the ‘trader’s’ wagons come back from Montgomery, Memphis, Mobile or 

New Orleans, loaded with luxuries for his family. In boxes and bundles, in kegs and caskets, there were 

silks and laces, watches and jewelry… for family use and luxurious indulgence, all the profits of an 

accursed traffic in human tears and helpless anguish and oppression.”lix 

Although Rev. Rumple was a slaveholder for a time, he later wrote this of slavery: “It was evil, 

wretchedly evil. But it had and has as its counterpart in the social evils of the poorer classes of all ages 

and all lands. Multitudes today, by inexorable necessity, by poverty and the demands for certain kinds of 

services, are hopelessly enslaved by circumstances as these were by law. This is not alleged as an excuse 

or apology for a crying evil, but only as an intimation that he who is without sin may consistently throw 

stones at the vanished specter of African slavery in the Southern States. And glad are we that the 

specter has vanished from our fair land.”lx 

In First Presbyterian Church 1821-1971 by Josephine Kluttz Krider, there is a list of 90 “Colored 

Members” from 1821-1865. They all seem to have the last name of their owner. At the end of this list 

there is a statement: “having voluntarily connected themselves with the Colored Presbyterian Church in 

union with the Northern General Assembly it was resolved that their names be dropped from our roll, all 

having left without asking for a certificate of dismission.”  The list includes freed former slaves of 

Rebecca Maxwell Troy (and another from after she married Mr. Caldwell), Maxwell Chambers and three 

other families. On the same date Cyrus Beard was noted as having joined the Baptist Church.lxi (see 

Appendix E) 

President Lincoln issued The Emancipation Proclamation in 1863, calling for the freeing of enslaved 

people in the areas of the rebellion. This was followed up in 1865 by inclusion of the Thirteenth 

Amendment to the U.S. Constitution, officially abolishing all forms of slavery in the United States. In 

1870 the Constitution was amended to include the Fifteenth Amendment, extending voting rights to 

Black men. 

On April 12, 1865, during “Stoneman’s Raid” in Salisbury, Dr. Rumple and elder Dr. J.J. Summerell were 

taken prisoner by the invading forces. According to an article by Mark Wineka in the August 15, 2017, 

Salisbury Post, and quoting an article in The Watchman: “’April 12 — This day, 17 years ago, the Rev. J. 

Rumple was a prisoner in the prison,’ the Watchman said. ‘Dr. J.J. Summerell was also a prisoner, but on 

the way to prison slipped out, somehow, and afterwards had the face to apply for and secure the 

release of his pastor.’  According to the Watchman’s story, ‘a long list of our best citizens’ apparently 

were rounded up and jailed while Union Gen. George Stoneman was in town ”lxii 

After the Civil War 

“On 19 September, 1867, John I. Shaver and his wife sold to Richard Troy, Wesley Butler, and Robert 

Miller ‘colored’ …in trust for the Salisbury Colored Presbyterian Church under the Care of the Catawba 

Presbytery in ecclesiastic connection with the Synod of Baltimore and the General Assembly of the 

Presbyterian Church for $200, a 40’x60’ tract of land in the Great North Square of Salisbury adjoining the 

jail property on Church Street so they might establish their place of worship.”   



 

13 
 

In 1868, five of the colored members left First Presbyterian Church to join the Colored Presbyterian 

Church in union with the Northern General Assembly and their names were dropped from the roll; the 

Colored Sunday School of the First Presbyterian continued to operate with thirty-five members.lxiii 

At this same time, “the Salisbury Colored Presbyterian Parochial School had its beginning at the Colored 

Presbyterian Church at this same time when missionaries from the North came south to build schools 

for Negroes.”lxiv 

The church established at the corner of Church Street and Liberty Street (where the jail is now located), 

is referred to in Mrs. Linn’s history as the “Salisbury Colored Presbyterian Church.” To its members, 

though, it was known as Church Street Presbyterian Church. (see more in Part 4) 

“Dr. Rumple served for a number of years on the board of the Salisbury public schools and had an 

important role in the operation of the Salisbury Colored Normal School in Salisbury for twenty years, 

serving as secretary and treasurer of its board,”lxv Linn writes. (see more about schools in Part 4) 

Around the same time, the Klan was taking root, Linn writes. 

“In 1868 a group of ex-Confederates in Tennessee saw in a former war society an opportunity to fight 

back. It has been tradition that General Nathan Bedford Forrest organized the Ku Klux Klan in eastern 

Tennessee and one of his chief lieutenants, an army friend of Kerr Craige of Rowan, brought the idea to 

Salisbury where the Klan was organized in the law office of Craige and Craige. Kerr Craige, A.H. Boyden, 

(Kerr Craig’s son was married to A.H. Boyden’s daughter) and W.C. Coughenhour were some of the 

original members who were present at this meeting.”lxvi  A.H. Boyden was mayor of Salisbury, and the 

high school was named after him. 

Former slaves continued to create their own spaces of worship. 

Mt. Vernon Presbyterian Church in western Rowan County was established September 18, 1870, 

founded by a group of ex-slaves who had been members of Unity Presbyterian Church in Woodleaf. Mt. 

Vernon Church initially met under the Brush Arbor and other temporary sites from 1870 to 1874. Their 

first structure was built in 1874. (see more in Part 4) 

First Presbyterian tackled a new building project several years later. 

“The last worship service in the original sanctuary of First Presbyterian was held on 19 April 1891 with a 

large congregation present,” Linn writes.  “While the old church building was being torn away to make 

room for the new church, the congregation used the Tabernacle (across Fisher Street from the current 

Rowan County Library) or Heilig’s Hall or the storeroom up the street for their meeting place. The L. H. 

Stuart organ had been moved into the building and used throughout the transition from the old to the 

new church. A negro pumped the bellows and provided the power for the melodious music.” lxvii 

In 1892 the second sanctuary building of First Presbyterian was built. This was the building that included 

the Bell Tower that stands to this day and is the anchor of The Bell Tower Green Park. Since the new 

sanctuary was built on the site of the original church, “many of the slave-made bricks were also 

preserved through reuse.”lxviii (see picture of bricks in colonnade of current church in Appendix B). From 

NC State University archives: “Charles W. Bolton, architect of the second church, incorporated elements 

of the first church in the construction of the second church. “lxix 
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In September 1903, Rev. Jethro Rumple suggested that an assistant pastor be hired, as the tasks of the 

role of minister were becoming more challenging as he aged. Mr. John H. Grey was hired as assistant 

pastor and assumed the role of pastor upon Rev. Rumple’s death in 1906. Mr. Grey resigned in April 

1907 due to failing health, having not been able to serve for 7 months prior.lxx 

1906-Among activities of the Women’s Missionary Union, one member organized a group of colored 

women and girls into a Missionary Band that performed to earn money for the missionaries.lxxi 

The same year, Salisbury witnessed mob violence. 

On August 6, 1906, Nease Gillespie, John Gillespie, and Jack Dillingham, three African American tenant 

farmers awaiting trial for murder, were removed from the Salisbury jail by a white mob and were 

lynched-murdered by hanging. They had been charged with the murder of a white family in Rowan 

County,lxxii Isaac and Augusta Lyerly and their two youngest children. More than 3,000 people from the 

surrounding area had gathered in Salisbury near the courthouse when these men were brought for their 

initial hearing.lxxiii  

“There was no physical evidence or witness linking the Gillespies and Dillinghams to the crime, but fear 
and anger gripped Rowan County” The Statesville Record and Landmark later reported. “The 
newspapers declared them murderers and a mob mentality swelled among the people forcing the 
prisoners to be taken to Mecklenburg County for safety. The motive for the attack was said to be a 
dispute between Nease Gillespie and Isaac Lyerly over the sale of the farm’s wheat crop.”lxxiv 
 
Susan Barringer Wells, a descendent of the Lyerlys, came to believe that the Gillespies and the 

Dillinghams were innocent of the murders. In her book, “A Game Called Salisbury: Spinning of a 

Southern Tragedy and the Myths of Race”, Wells initially proposes that it was actually Isaac Lyerly’s 

oldest son Joseph Graham Lyerly, who committed the crime. Joseph was 40 at the time of the murders 

and lived on his own farm next door to his father’s. He supposedly did not get along with his 

stepmother, Augusta, and wanted to make sure he inherited his father’s property, instead of Isaac’s 

second family inheriting it. 

Ms. Wells later believed that research done by the authors of The Man from the Train, renowned 

baseball writer Bill James and his daughter Rachel McCarthy James, implicating a serial killer, a German 

immigrant named Paul Mueller because of the similarities in these murders and those of a number 

across the country. In any case, all the evidence found by these researchers and others indicated that 

the Gillespies and Dillingham were not guilty of the crimes that they were killed for.lxxv 

Church business and a Salisbury visitor 

In 1907 Dr. Byron Currie Clark was installed as pastor of First Presbyterian and served in this role until 

1925. Dr. Clark was a trustee of Davidson College until his death in 1931 and served as Grand Chancellor 

of the Knights of Pythians in North Carolina.lxxvi  This organization is a part of The Masons. 

“…Session had no difficulty, however, in donating to an orphans’ home in Asia Minor for the benefit of 

the children of martyred Christians in that region. Donations, as usual were made to Foreign Missions, 

Home Missions, Colored Evangelization, …”lxxvii Linn writes. 
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On October 29, 1910, Booker T. Washington, president of Tuskegee College, was on a train tour that 

included a stop in Salisbury at the same time that U.S. Vice President James Sherman was on a train 

campaign tour on behalf of President Taft for midterm election stumping. Washington’s tour was 

intended to promote educational opportunities for Blacks in North Carolina and across the South. When 

the two leaders learned that their paths would cross, arrangements were made for a brief “Summit in 

Salisbury.”  After a brief encounter, which was to be a handshake and an exchange of political 

pleasantries, the crowd ‘s encouragement prompted Sherman to accompany Washington to Livingstone 

College and to the National Cemetery. Washington later spoke to a crowd at the Meroney Theater, 

along with Mayor A. L. Smoot and former Mayor Archibald Boyden. This event was the first Black 

function that had ever been held at the Meroney.lxxviii 

Around 1916, “First Presbyterian donated land for temporary quarters for First Methodist Church while 

they built a new sanctuary building on the same site as their existing church. In the style and spirit of the 

old-fashioned barn-raising, the congregation of First Methodist gathered after Sunday morning worship, 

and in an afternoon, the men raised a mammoth wooden building known thereafter as the Tabernacle, 

which was to serve the congregation for about two years and was to serve the community as a meeting 

house for a number of years to come.”lxxix  This structure was built on the same site where the current 

Education Building of First Presbyterian is located and is not the same Tabernacle used while our new 

sanctuary was being built in 1891. 

In 1925 the congregation voted to issue a call to Rev. Dr. Edgar Archibald Woods as pastor. He served 

the church until 1929.lxxx 

In November 1926, Elder James F. Hurley recommended that First Presbyterian match every dollar 

raised by The Colored Presbyterian Church (Church Street Presbyterian Church) up to $2,000 for the 

completion of their church building, which was projected to cost $4,000.lxxxi 

“In 1928 the sum of $500 was given to the Colored Presbyterian Church with the amount to be taken 

from the Maxwell Chambers Fund.”lxxxii  

In 1930 Rev. Marshall Woodson accepted a call to serve First Presbyterian as pastor. He held this 

position until 1937 when he accepted a call to Tampa, Florida.lxxxiii  

In 1937 the church called Mr. Charles J. Woodbridge as pastor, and he served until 1945.lxxxiv 

1944- “A Sunday School alcove in the church was set apart for the exclusive use of colored persons who 

might attend our services.” lxxxv These comments are found in session minutes from November 26, 1944. 

“On January 13, 1946, a call was issued to Dr. Sidney Austin Gates as pastor. In community work, Dr. 

Gates and elder Gettys Guille met with the committee on the Teaching of the Bible in Public Schools 

concerning the rooting out of certain (unspecified) false doctrinal teachings.”lxxxvi 

In 1950, the building committee accepted the bid of a local construction company to construct the 

Sunday School building. The building was completed in May 1952.lxxxvii 

The push for civil rights 

In 1947, North Carolina was on the route of one of CORE’s (Congress of Racial Equity) first major actions: 

the Journey of Reconciliation which tested the new Supreme Court decision against segregation on 
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interstate buses. Riders on Greyhound and Trailway buses who refused to move to their racially 

designated seats were arrested in several North Carolina cities.lxxxviii  This was about eight years before 

Rosa Parks was arrested in Montgomery, AL for refusing to give up her seat on a bus to white 

passengers. 

1960-One of the key events of the Civil Rights Movement in the United States was initiated in 

Greensboro when several Black students from NC A&T University sat at a “whites only” lunch counter at 

F.W. Woolworth in downtown Greensboro on February 1, 1960. Over the course of several days, the 

number of students grew until all the seats at the 40-seat lunch counter were occupied by these 

students. This led to similar protests across the country. A breakthrough occurred in Nashville, 

Tennessee, in May 1960 when a number of lunch counters abandoned their segregationist policies. “In 

the weeks following, Winston Salem and Salisbury, North Carolina also adopted negotiated 

desegregation policies,”lxxxix says an article in the Law and History Review. 

Fifty-five years after a lunch counter protest in Salisbury, Mark Wineka interviewed local business 

owners Brenda and Aaron Neely, who recalled the lunch counter protest in Salisbury as well as other 

protests demanding equal treatment: 

“One of the lunch counter protests occurred at F.W. Woolworth in Salisbury 15 days after the first 

Greensboro protest. Three men in clerical collars walked in and sat at the lunch counter but were 

refused service because they were black. They walked out after about 10 minutes but not before 

drawing a brief, front page, mention on the front page of the Salisbury Evening Post.  

“Mrs. Neely also recalled sitting in the back of buses, drinking from ‘colored’ water fountains, attending 

segregated schools, having to eat outside in the parking lot at certain restaurants or having to pick up 

food at a back door.”  Mrs. Neely grew up in an area of NC where there was a large population of 

Lumbee Indians, so she witnessed discrimination that was not only against Blacks but also the Native 

American population. She stated, “the schools, water fountains and theaters were all 

compartmentalized into whites, ‘colored’ and Indian.”xc  

Church divides 

On January 1, 1961, Dr. Gates accepted a call at a church in GA and the assistant pastor at that time, 

Rev. McCutchen, became the minister in charge and served in this role for 3 months.xci  

In March 1962, Rev. Herbert Leo Underwood began his pastorate at First Presbyterian. During his time 

as pastor, some schisms developed in the church that resulted in several members leaving to join other 

churches in the Salisbury area, including Franklin Presbyterian. Others started an independent church 

affiliated with the PCA. Some of this was related to a movement within the denomination to either gain 

control of the General Assembly or to break away from the denomination and take as many churches 

with them as possible. Rev. Underwood states that one of the foremost leaders of this movement in the 

church was an elder, Gettys Guille who ended up at Franklin Presbyterian Church. In Mrs. Linn’s book 

she quotes Rev. Underwood: “My position was to defend the denomination and oppose the movement. 

This stance resulted in open warfare between me and Mr. Guille and his supporters.”xcii   

In August 1963, resolutions were passed concerning the construction of a new sanctuary, with John 

Ramsay as architect. This new sanctuary was completed and dedicated in 1969. The sanctuary built in 

1892 was torn down in 1970 (except for the bell tower). Other buildings in that block were demolished 
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except for the Wrenn House and the Session House. The cleared property was leased to First Union 

Bank.xciii  

“In 1964, sixteen members from First Presbyterian Church organized North Hills Presbyterian Church 

(which had no relation to Concord Presbytery), and others of their group followed. Some of those who 

left to form North Hills, later separated from that church due to schisms and formed Maranatha 

Presbyterian Church, another non-affiliated Presbyterian Church.”xciv 

On September 13, 1970, Rev. Underwood accepted a call to a church in Greensboro and a call was 

issued to Dr. W.W. Williamson to serve as First Presbyterian’s senior minister in 1971. Dr. Williamson’s 

ministry, as mentioned by Mrs. Linn, “was one of healing, love, unity and growth.”xcv  

“In July 1975, Dr. Williamson introduced to the Session Miss Moffett Swaim, who was applying to the 

Presbytery of Concord as a candidate for the ministry. She was the first woman ordained as a minister 

by the Presbytery.”xcvi 

In 1977 Rev. John Carothers was installed as associate pastor. During this installation, Dr. Williamson 

announced that his health was failing. He died in January 1978. Rev. Carothers accepted a call to a 

church in Tennessee in 1979.xcvii   

1978- Rev. Robert Lewis accepted a call as senior pastor of First Presbyterian and served beyond the 

period covered in Mrs. Linn’s book. Many programs were started during Rev. Lewis’ tenure, including 

opening a Soup Kitchen in 1982 in the basement of the sanctuary, the beginnings of Jeannie’s Kitchen at 

Rowan Helping Ministries. Dr. Lewis served as senior pastor until his retirement in 2002.xcviii 

2004-Dr. Jim Dunkin was called as senior pastor and served until 2016, when he accepted a call to 

Brandermill Church in Midlothian, VA. 

2018-Lara and Josh Musser Gritter accepted calls as Co-Sr. Pastors of First Presbyterian. In their first 

years at FPC Salisbury, the church has navigated its way through challenging times of a worldwide 

pandemic and a number of incidents of racial inequity. The Race Task Force was established in 2020 as a 

means of finding ways that we, as a community of faith, might find ways to help heal divides in our 

community and beyond. 

Notable, throughout the history of the church as recorded in the books by Mrs. Linn and Mrs. Krider, 

there is no mention of Session notes or comments by ministers of the ongoing Civil Rights movement, 

assassination of Dr. Martin Luther King, Jr., etc. These are covered in other books on the history of the 

Presbyterians in the United States. 
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Part 2 

Brief history of the Presbyterian Church and its role in racial justice in the United States 

Over the past 300+ years, the Presbyterian Church has existed in some form or fashion in the United 

States. From its beginnings, there have been a number of splits and mergers that have ultimately 

resulted in a number of different Presbyterian denominations that we see to this day. This section of the 

study will look at a brief history of the denomination, focusing on some of the changes over time, 

including those around the time of tensions between the northern and southern US. 

“Presbyterian theology typically emphasizes the sovereignty of God, the authority of the Scriptures, and 

the necessity of grace through faith in Christ. Presbyterian church government was ensured in Scotland 

by the Acts of Union in 1707, which created the Kingdom of Great Britain.”, Wikipedia says. “The roots 

of Presbyterianism lie in the Reformation of the 16th century. Presbyterianism was especially influenced 

by the French theologian John Calvin, who is credited with the development of Reformed theology, and 

the work of John Knox, a Scotsman, and a Roman Catholic priest, who studied with Calvin in Geneva, 

Switzerland. 

“Most Presbyterians found in England can trace a Scottish connection, and Presbyterians in the United 

States came largely from Scottish immigrants, Scots Irish immigrants, and also from New 

England Yankee communities that had originally been Congregational but changed because of an 

agreed-upon Plan of Union of 1801 for frontier area. … 

“Many branches of Presbyterianism are remnants of previous splits from larger groups. Some of the 

splits have been due to doctrinal controversy, while some have been caused by disagreement 

concerning the degree to which those ordained to church office should be required to agree with 

the Westminster Confession of Faith, which historically serves as an important confessional document – 

second only to the Bible yet directing particularities in the standardization and translation of the Bible – 

in Presbyterian churches. … 

“Presbyterianism is historically a confessional tradition. This has two implications. The obvious one is 

that confessional churches express their faith in the form of ‘confessions of faith,’ which have some level 

of authoritative status. However, this is based on a more subtle point: In confessional churches, 

theology is not solely an individual matter. While individuals are encouraged to understand Scripture, 

and may challenge the current institutional understanding, theology is carried out by the community as 

a whole. It is this community understanding of theology that is expressed in confessions.”xcix 

In 1706, Francis Makemie, (known as The Father of American Presbyterianism) and seven other 

ministers established the first Presbytery in Philadelphia. “A native of Donegal, Ireland, Makemie resided 

for some time in the British colony of Barbados, whose prosperity depended on slaves and sugar, and his 

residence in Barbados and trade with the colony financially supported his ministerial labor in North 

America. Makemie later married into a wealthy family in Accomack County on the eastern shore of 

Virginia, where he acquired substantial land holdings. His 1708 will listed and ordered the distribution of 

thirty-three chattel slaves.”c 

“In time, the Presbytery in Philadelphia would be joined by two more to form a synod (1717) and would 

eventually evolve into the Presbyterian Church in the United States of America in 1789. The nation's 

largest Presbyterian denomination, the Presbyterian Church (U.S.A.) – PC (USA) – can trace its heritage 

https://en.wikipedia.org/wiki/Presbyterian_Church_in_the_United_States_of_America
https://en.wikipedia.org/wiki/Presbyterian_Church_(U.S.A.)
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back to the original PCUSA, as can the Presbyterian Church in America (PCA), the Orthodox Presbyterian 

Church (OPC), the Bible Presbyterian Church (BPC), the Cumberland Presbyterian Church (CPC), 

the Cumberland Presbyterian Church in America, the Evangelical Presbyterian Church (EPC), and 

the Evangelical Covenant Order of Presbyterians (ECO). 

Other Presbyterian bodies in the United States include the Reformed Presbyterian Church of North 

America (RPCNA), the Associate Reformed Presbyterian Church (ARP), the Reformed Presbyterian 

Church in the United States (RPCUS), the Reformed Presbyterian Church General Assembly, 

the Reformed Presbyterian Church – Hanover Presbytery, the Covenant Presbyterian Church, 

the Presbyterian Reformed Church, the Westminster Presbyterian Church in the United States, 

the Korean American Presbyterian Church, and the Free Presbyterian Church of North America.ci(see 

Appendix D) 

“During the 1730s and 1740s, the Presbyterian Church was divided over the impact of the First Great 

Awakening. Other Presbyterians were concerned that revivalism presented a threat to church order. In 

particular, the practice of itinerant preaching across presbytery boundaries, and the tendency of 

revivalists to doubt the conversion experiences of other ministers, caused controversy between 

supporters of revivalism, known as the ‘New Side’, and their conservative opponents, known as the ‘Old 

Side’. While the Old Side and New Side disagreed over the possibility of immediate assurance of 

salvation, the controversy was not primarily theological. Both sides believed in justification by 

faith, predestination, and that regeneration occurred in stages.”cii  

“By 1758, both sides were ready for reconciliation. Over the years, New Side revivalism had become less 

radical. At the same time, Old Side Presbyterians were experiencing numerical decline and were eager 

to share in the New Side's vitality and growth. The two synods merged to become the Synod of New 

York and Philadelphia.”ciii 

“In 1810, a group of pro-revivalist Presbyterians in Kentucky broke away from the mainline Presbyterian 

Church in the U.S.A. to form the Cumberland Presbyterian Church. In 1837, revivalism was one of the 

issues that led to the Old School-New School Controversy in the Presbyterian Church in the U.S.” 

In 1813, The Presbyterian Synod of North Carolina formed at Alamance Church in present-day Guilford 

County. 

“In 1857, as the United States edged closer to civil war, the New School Presbyterians split over slavery, 

with the southern New School Presbyterians forming the United Synod of the South. In December 1861, 

following the outbreak of the Civil War and the Gardiner Spring resolutions, the Old School Southern 

Presbyterians, which included men such as James Henley Thornwell and R.L. Dabney, formed the 

Presbyterian Church in the Confederate States of America. Following the end of the war, the 

Presbyterian Church in the Confederate States of America renamed itself the Presbyterian Church in the 

United States. In 1864, the Old School and New School Southern Presbyterians reunited, with the New 

School Presbyterians effectively swallowed up by the much larger Old School majority. A reunion of the 

Old School and New School Presbyterians, despite the protests of Old School Presbyterians, such 

as Charles Hodge, occurred among the mainline Northern Presbyterians in 1869.” lxvi 

One North Carolina minister who took a stance against slavery during the period leading up to the Civil 

War was Eli Washington Caruthers, a Presbyterian minister, educator, and historian, Caruthers was born 

https://en.wikipedia.org/wiki/Presbyterian_Church_in_America
https://en.wikipedia.org/wiki/Orthodox_Presbyterian_Church
https://en.wikipedia.org/wiki/Orthodox_Presbyterian_Church
https://en.wikipedia.org/wiki/Bible_Presbyterian_Church
https://en.wikipedia.org/wiki/Cumberland_Presbyterian_Church
https://en.wikipedia.org/wiki/Cumberland_Presbyterian_Church_in_America
https://en.wikipedia.org/wiki/Evangelical_Presbyterian_Church_(United_States)
https://en.wikipedia.org/wiki/Evangelical_Covenant_Order_of_Presbyterians
https://en.wikipedia.org/wiki/Associate_Reformed_Presbyterian_Church
https://en.wikipedia.org/wiki/Reformed_Presbyterian_Church_in_the_United_States
https://en.wikipedia.org/wiki/Reformed_Presbyterian_Church_in_the_United_States
https://en.wikipedia.org/wiki/Reformed_Presbyterian_Church_General_Assembly
https://en.wikipedia.org/wiki/Covenant_Presbyterian_Church
https://en.wikipedia.org/wiki/Westminster_Presbyterian_Church_in_the_United_States
https://en.wikipedia.org/wiki/Korean_American_Presbyterian_Church
https://en.wikipedia.org/wiki/Free_Presbyterian_Church_of_North_America
https://en.wikipedia.org/wiki/First_Great_Awakening
https://en.wikipedia.org/wiki/First_Great_Awakening
https://en.wikipedia.org/wiki/Itinerant_minister
https://en.wikipedia.org/wiki/Assurance_of_salvation
https://en.wikipedia.org/wiki/Assurance_of_salvation
https://en.wikipedia.org/wiki/Justification_by_faith
https://en.wikipedia.org/wiki/Justification_by_faith
https://en.wikipedia.org/wiki/Predestination_(Calvinism)
https://en.wikipedia.org/wiki/Regeneration_(theology)
https://en.wikipedia.org/wiki/Old_School%E2%80%93New_School_Controversy
https://en.wikipedia.org/wiki/American_Civil_War
https://en.wikipedia.org/wiki/James_Henley_Thornwell
https://en.wikipedia.org/wiki/Robert_Lewis_Dabney
https://en.wikipedia.org/wiki/Presbyterian_Church_in_the_United_States
https://en.wikipedia.org/wiki/Presbyterian_Church_in_the_United_States
https://en.wikipedia.org/wiki/Charles_Hodge
https://www.ncpedia.org/presbyterian-church
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in Rowan County, near Salisbury. He attended seminary at Princeton and served several churches in 

North Carolina, his last church being Alamance Presbyterian near Greensboro. Caruthers left two book-

length manuscripts of importance.  

“The longer manuscript, American Slavery and the Immediate Duty of Southern Slaveholders, now 

located in the Manuscript Collection, Library, Duke University, was written at irregular intervals between 

1840 and 1850 and includes several revisions and a second preface written in 1865. Described by John 

Spencer Bassett as ‘one of the strongest arraignments of slavery in the abstract that ever appeared,’” 

this work was undertaken at the request of a particular friend that Caruthers write down his views on 

the slavery question in order that they might be preserved for posterity. Unhappy with all previous 

publications on the slavery controversy, North and South, Caruthers ‘threw them everyone aside and 

undertook to investigate the subject anew. ...’ He made the Bible his ‘main source of proof’ and adopted 

as the basis of all his arguments ‘the fundamental principle that you can have no right to hold anything 

as property without an express grant from the Creator,’ which doctrine he declared he had never heard 

nor seen in any publication. Realizing that its publication or circulation would not be tolerated in any 

southern state at the time, Caruthers kept his manuscript secret from the public. The 1865 preface 

indicates, however, that he was by then contemplating publication, which was probably circumvented 

by his death (in 1861) shortly thereafter.”civ 

In a study undertaken by Kate Rivington for her University of Melbourne master’s thesis on anti-slavery 

leaders in the South in the 1800s, she writes: “This chapter looks at a number of individuals who 

relocated away from the South as a result of their anti-slavery views. The first section of this chapter 

looks at the first few decades of the nineteenth century and demonstrates that the South was then 

relatively tolerant toward antislavery sentiment. The first case study is of Presbyterian minister William 

Williamson, who departed his pulpit in Fair Forest, South Carolina in 1805 because of his abhorrence for 

slavery, and relocated to Manchester, Adams County, Ohio, where he emancipated his slaves and 

became a part of the Chillicothe Presbytery. While looking at Williamson, I will briefly analyse the 

experiences of some of his fellow Southern-born anti-slavery colleagues in the Chillicothe Presbytery, 

such as Robert G. Wilson and James H. Dickey, who also left the South around the same time as 

Williamson as a result of their views on slavery.” 

Ms. Rivington also mentioned Rev. Caruthers from Alamance Presbyterian Church and others in North 

Carolina: “Another example of an anti-slavery Southerner who remained unscathed in his Southern 

home state is Presbyterian minister Eli W. Caruthers, born in 1793 in Rowan County, North Carolina and, 

as mentioned by one of his contemporaries in an anonymous biographical note, a ‘man of broad and 

liberal views interested in everything that tended to promote the welfare of mankind.’  George Troxler 

has noted that ‘although [Caruthers’] views on the subject [of slavery] were known by his slave-holding 

parishioners, he remained an active and popular minister until the outbreak of war.’  Unlike anti-slavery 

ministers such as Moncure Conway and James Gilliland, who began actively preaching against slavery, 

Caruthers, according to Troxler, ‘never chose to assume moral leadership in regard to the abolition of 

the system.’  Thus, as his stance was not perceived as particularly incendiary or threatening to the 

persistence of slavery, it appears that the local population tolerated his presence. However, it is 

important to note that such cases were more often than not the exception, not the rule. The post-1830s 

South was particularly hostile to the anti-slavery behaviour of its inhabitants. In his study of North 

Carolina-born Benjamin S. Hedrick, Michael Thomas Smith has argued that, despite tolerating ‘some 

expression of dissent on the issue of slavery’ in the first few decades of the nineteenth century, ‘by the 

https://www.ncpedia.org/geography/rowan
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1850s North Carolina regularly saw those who dared to dissent from the proslavery white majority 

persecuted, through both legal and extralegal means.’  Although, as Smith points out, the majority of 

North Carolinians were not slaveholders, they were ‘intellectually bound to a belief in the necessity of 

slavery for their region’s security and development.’  Smith argues that the anti-slavery societies active 

in North Carolina in the first few decades of the nineteenth century ‘were hardly menacing in the eyes of 

Southern slaveholders’, and thus their existence was tolerated to a certain extent. However, by 1856, 

when Hedrick was aggressively chased out of the state for expressing anti-slavery views, North 

Carolinians, and Southerners more generally, were much less tolerant of dissent, which was the result of 

an increasing concern about the future of slavery as sectional tensions were starting to heighten. While 

scholars such as Smith have rightly emphasised the increasing hostility of the South towards anti-slavery 

behavior in the later antebellum years, I am interested in how such hostility affected individuals and 

Southern communities on a more personal and every-day level. This chapter looks at a number of 

individuals who relocated away from the South as a result of their anti-slavery views.”cv  

“By 1865, eleven thousand North Carolina Presbyterians had gathered almost two thousand Negro 

communicants into nearly two hundred white churches. However, Negro members did not enjoy the 

same privileges as white members. Negroes, especially when they formed a large part of the 

congregation, sat apart from the whites either in the rear seats of churches or in galleries. The Southern 

Presbyterian Church justified its ministry to Negroes and their subordinate position in the church by 

affirming their humanity and immorality, but by denying their social and intellectual equality with 

whites.”cvi 

“The separation of Negro communicants from white congregations and their formation into separate 

Negro congregations was one of the most significant developments in the Synod of North Carolina of the 

Presbyterian Church in the United States from 1865 to 1875.”cvii 

A number of ministers in the North Carolina Presbyterian Church, feeling that Black members should be 

afforded all of the same opportunities for worship and education as whites, eventually left and aided in 

the formation of The Negro Catawba Presbytery which was joined to the Northern Presbyterian Church. 

The Catawba Presbytery was organized on October 6, 1866, by Revs. Samuel Alexander, Willis Miller, 

and S.S. Murkland, who had been dismissed from the Southern Presbyterian Church. 

“Third Creek Presbyterian in Rowan County lost all of its “numerous” Negro members between 1867 and 

1869. James Graham Ramsey, ruling elder of Third Creek Church at the time, reported that his church’s 

Negro members withdrew to their own churches.”cviii 

“Negro communicants, impressed with the benefits of their precious emancipation, undoubtedly felt 

that they deserved more freedom in church affairs. They desired their own ministers, a voice in church 

government, a better education than what they received. Above all, they desired to be treated not as 

inferiors, but as the human beings whey they rightly considered themselves to be. Such treatment was 

not forthcoming from the Southern Presbyterian Church. Therefore, Negro Presbyterians drifted 

gradually away from the white churches. They organized independent congregations, joined norther 

Presbyterian churches, or united with other all-Negro denominations.”cix 

Many in the Southern Presbyterian Church at the time “feared and despised any person, even one of 

their own ministers, who by planting the seed of equality in Negro minds, should aspire to disrupt a 

social system based on the inherent inequality of the races.”cx 
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1880s-early 1900s-Dr. Ernest Trice Thompson discusses ministries to Black and Native American 

populations in the South during this period in a chapter entitled “Wards of the South.”  This chapter 

deals with Presbyterian missionary efforts in the South. He states that the church has recognized a 

responsibility to marginalized groups such as Blacks, Indians, Mexicans, and other foreign speaking 

groups.cxi 

“Beginning in the early 1950s, the PCUSA, the PCUS, and the UPCNA laid plans for a Presbyterian union. 

Conversations about such a union had been carried on intermittently since the Civil War. They were 

resumed in the spirit of the times. In 1954, a vote was taken on a union plan. The PCUSA and the UPCNA 

approved it, but the PCUS voted it down at the presbytery level. It failed to receive the required, but 

difficult, three-fourths vote. Some observed that the plan was not approved because of the unanimous 

decision in 1954 by the U.S. Supreme Court to desegregate American public education with all 

‘deliberate speed.’ Not all Presbyterians were ready for this decision, and some joined campaigns of 

‘massive resistance’ against it. Numerous southern Presbyterians did approve of the decision, however. 

A majority of commissioners to General Assembly approved a paper attacking racism and calling for 

desegregation in the same year as the court decision.”cxii 

“In the civil rights movement of the 1950s and 1960s, Presbyterians faced the racism left over from the 

Civil War. This racism fueled resistance to the Supreme Court decision calling for the desegregation of 

American education in the North, South, East, and West. As early as 1946, the PCUSA adopted for itself 

the call of the FCC for a ‘non-segregated church in a non-segregated society,’ and the PCUSA and PCUS 

did away with their segregated synods in the 1950s. Presbyterians supported the peaceful protests of 

persons such as Martin Luther King, Jr., and his followers. The UPCUSA set up a Commission on Religion 

and Race (later the Council on Church and Race), while the PCUS created the Black Presbyterian 

Leadership Caucus to help deal with racial and ethnic issues among Presbyterians and in society.”cxiii 

“The mainline Northern Presbyterians continued to move away from their traditional Presbyterian past, 

ordaining women in 1956 and merging with the smaller and more conservative century-old United 

Presbyterian Church in North America in 1958 to form the United Presbyterian Church in the United 

States of America in Pittsburgh that summer.”cxiv 

“The postwar quickening of religious interest faded by the end of the 1950s and was followed in the 

1960s by a period of upheavals, deep self-searching and creative change both in the American nation 

and in the churches. Most conspicuous among the forces producing these changes were the ‘black 

revolt’ and the Vietnam war. Prominent among the events of this time were Rosa Parks refusing to give 

up her seat on a bus in Montgomery, Alabama, and Dr. Martin Luther King, Jr. who had studied 

principles of non-violent resistance taught by Henry D. Thoreau and Mohandas Gandhi. In 1963 the 

Presbyterian General Assembly set up a Commission on Religion and Race. This Commission 

recommended that the General Assembly instruct its boards, judicatories, and congregations to see that 

their electing and hiring processes were free of racial bias.”cxv 

“In 1964, the Reverend Edler Hawkins (b. 1908) became the first black moderator of the UPCUSA. In 

1974, the PCUS elected the Reverend Lawrence Bottoms (b. 1921) to be moderator of its highest 

governing body. Both Hawkins and Bottoms played key roles in denominational attempts to deal with 

racism. This black self-consciousness stimulated what became known as liberation theology, based on 

the themes of the deliverance of the children of Israel from the land of bondage of Egypt and the clear 

message of Jesus that Christians should minister to the least, the last, and the lost of this world.”cxvi 

https://en.wikipedia.org/wiki/United_Presbyterian_Church_in_the_United_States_of_America
https://en.wikipedia.org/wiki/United_Presbyterian_Church_in_the_United_States_of_America
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“The UPCUSA, under the leadership of Eugene Carson Blake, the denomination's stated clerk, joined the 

Presbyterian Church in the United States, the Episcopalians, the United Methodists and the United 

Church of Christ in meetings of the "Consultation on Church Union" and adopted the Confession of 

1967, which had a more neo-orthodox understanding of Scripture and called for a commitment to social 

action.”cxvii 

The Confession of 1967 is a confession of faith of the Presbyterian Church (U.S.A.). It was written as a 

modern statement of the faith for the United Presbyterian Church in the United States of 

America (UPCUSA), the "northern church," to supplement the Westminster Confession and the other 

statements of faith in its new Book of Confessions. Much of the confession's text is dedicated to the 

subject of reconciliation. It is written in three parts, which the committee's chair designates as 

representing the faith, the love, and the hope of the Christian tradition. The confession affirms the racial 

equality of all men, brothers in Christ, and condemns those who dominate or patronize one another. It 

states that "God's reconciling love breaks down every form of discrimination based on racial or ethnic 

difference." Additionally, the confession claims it is the work of the Church to abolish 

such discrimination in society and care for those whom hatred has harmed. This Confession describes 

contemporary problems of race, war, poverty, and sex. In the breadth and extent of its involvement in 

society, the Confession is much closer to the Reformed faith of the Reformation era than is criticism of 

this stance.cxviii 

1971-During this period and slightly prior, the Presbyterian Church (General Assembly) developed the 

practice of seeking to stimulate the thinking of Christians about their social obligations. The Advisory 

Council on Church and Society researched social issues such as church and state, international relations, 

hunger, poverty, housing, family life, homosexuality, old age, penology, alcohol, labor, church 

investments among other topics. There were some who felt that such matters were not a proper 

concern of the church while others considered social concern a central obligation of the gospel.cxix 

The UPCUSA and PCUS collaborated on a hymnal, and in 1970 a Plan of Union was drawn up. Stating the 

lack of an escape clause in the Plan of Union for churches that were opposed to the union and to the 

increasingly liberal views of the denomination, a group of delegates from roughly 200 churches met in 

Birmingham, Alabama, in December 1973 to form the National Presbyterian Church, later known as 

the Presbyterian Church in America. With the strongest conservatives gone from both the UPCUSA and 

the PCUS, the denominations moved closer to merger and united in 1983 to form the Presbyterian 

Church (USA).  

“Robert McAfee Brown, who sometimes wrote under the pen name St. Hereticus, came up with this 

parody of Onward, Christian Soldiers to expose divisiveness and to encourage ecumenical relations:  

Like a fleeing army /Moves the Church of God. /Brother treads on brother, /Grinds him in the sod.  

We are not united, /Lots of bodies we:/One lacks faith, /another hope, /And all lack charity.  

Backward, Christian soldiers, /Waging fruitless wars, /Breaking out in schisms/That our God deplores.”cxx 

2016-The Belhar Confession was adopted as part of the PC(USA)’s Book of Confessions at the 222nd 

meeting of the General Assembly after a number of attempts over several years. The Confession of 

Belhar was written as a protest against a heretical theological stance by the white Dutch Reformed 

Church that used the Bible and the Confessions to justify the harsh and unjust system of Apartheid. 

https://en.wikipedia.org/wiki/Eugene_Carson_Blake
https://en.wikipedia.org/wiki/Episcopal_Church_(United_States)
https://en.wikipedia.org/wiki/United_Methodist_Church
https://en.wikipedia.org/wiki/United_Church_of_Christ
https://en.wikipedia.org/wiki/United_Church_of_Christ
https://en.wikipedia.org/wiki/Confession_of_1967
https://en.wikipedia.org/wiki/Confession_of_1967
https://en.wikipedia.org/wiki/Neo-orthodoxy
https://en.wikipedia.org/wiki/Presbyterian_Church_in_America
https://en.wikipedia.org/wiki/Presbyterian_Church_(USA)
https://en.wikipedia.org/wiki/Presbyterian_Church_(USA)
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In recent years, the debate over homosexuality has caused rifts in the PC (U.S.A.). Following the removal 

of the bar on homosexual clergy in the PC(U.S.A.) on the denominational level in 2010, some churches 

left the denomination, joining either the Evangelical Presbyterian Church and or the Evangelical 

Covenant Order of Presbyterians, which became its own denomination in 2012.cxxi 
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Part 3 

Maxwell Chambers (1780-Feb 7, 1855) 

The history of First Presbyterian Church is significantly tied to Maxwell Chambers and his family in 

several ways. As such, the following synopsis of the life of Maxwell Chambers and Rebecca Nesbitt 

Caldwell Troy (his half-sister) was expanded beyond the detail of any other specific event in this church 

history document. Much of this information is copied and pasted from NCpedia.org with additional 

information from articles by Mark Wineka in the Salisbury Post, from NCPHsociety.org and in a 

publication titled Religion and Education in Piedmont North Carolina, by George Raynor. 

“Maxwell Chambers, planter and manufacturer, was born in Salisbury, the son of Joseph and Mary 

Campbell Chambers. His father died in 1784 at age 27, and Maxwell was placed by the court under the 

protection of kinsmen Maxwell Chambers the elder (an uncle) and William Nesbit (who Mary Chambers 

married in 1785). He received his education in Salisbury and as a young man, went to Charleston, S.C. 

with an uncle, Hugh Campbell. There he is supposed to have built the basis of his fortune, which by the 

time of his death amounted to a half million dollars, a considerable amount for anyone living in… 

Piedmont North Carolina between 1820 and 1850.”cxxii   

Traces of his life in Charleston seem to be non-existent. One Davidson historian cites a story that he 

made his money by speculating in cotton, relying on a specially devised communication system for price 

data to decide on his purchases. Others feel his wealth had roots in the slave trade. It is known that he 

was one of the largest slaveholders in Rowan in the last decades before the Civil War.  It is possible he 

did a thriving business in renting the services of his slaves. At the time of his death, a good number of his 

slaves were in the hands of a Mecklenburg planter. One of his descendants feels sure that Maxwell was 

in the slave-trading business but used a kinsman as his front man in a business generally held in 

contempt.cxxiii 

“In light of this information, it is significant that J. J. Bruner, editor of the local newspaper and elder in 

the Presbyterian church, failed to carry Chambers’ obituary, as he customarily did when a prominent 

citizen died. His only remarks were confined to a notice of Chambers’ death and of the fact that he had 

left a large legacy (consisting of two city blocks and other sources of income) to the Presbyterian church 

in Salisbury and a large amount to Davidson College. ‘He himself was not a member of any church,’ 

Bruner wrote, but he has, however, left a name which will long be remembered by the church here. … 

If, indeed, Chambers was a slave trader, his interest in African Americans was ambivalent. Their welfare 

occupied him until he made his final will. In 1842 he was in correspondence with a free black in 

Fayetteville who had just returned from Liberia, Africa. This freedman was interested in removing other 

freed slaves to Ohio and asked Chambers’ help. The tone of the letter indicates both previous 

correspondence on the subject and Chambers’ interest in the black man's welfare. A year before he 

died, Chambers manumitted eighteen or twenty of his slaves, giving them transportation to Oberlin, 

Ohio, and funds with which to begin life anew. At his death he freed forty-eight slaves with the same 

provisions for their safe journey to Ohio under his overseer, Moses Rimer.”cxxiv  

“But Chambers’ slaves who had been with Samuel Taylor of Charlotte were left with Taylor, unfreed.”cxxv  

“Following his return to Salisbury in about 1820, Chambers lived with his widowed half-sister, Rebecca 

Nesbit Troy(daughter of his mother and step father), in the former Salisbury Academy building (now the 

https://www.ncpedia.org/biography/bruner-john-joseph
https://www.ncpedia.org/salisbury-academy


 

26 
 

Josephus Hall House) on the corner of Bank and Jackson streets, which she had acquired in 1825 when 

the academy closed. He never entered into regular business again but set himself up as a one-man loan 

company. The many mortgages and deeds he executed show that he loaned money to prominent 

citizens in the county, often acquiring their homes or plantations when they failed to pay off their loans. 

It was said that he ‘never mixed business and charity together’; he ‘would give and take the last cent 

due in a trade, and when he chose to give, he gave liberally.’ “cxxvi 

“Three of his many homes he placed at the disposal of the Reverend Archibald Baker, pastor of the 

Presbyterian church in Salisbury. One of these homes, now the Rowan Museum, was called for years the 

Maxwell Chambers House.”cxxvii  In 1847, Maxwell Chambers bought the house, built around 1815, on 

the corner of Jackson and Innes Streets, from The Right Reverend Thomas Davis, for use as the manse; it 

was moved back and turned to face Jackson Street when the next manse was built in 1913.cxxviii An article 

in The Salisbury Post states that the house was built for Lewis Utzman, a cabinetmaker, and sold to 

Judge Martin in 1819.cxxix   

“It was through Baker that Chambers was drawn to the support of Davidson College, to which institution 

he left a legacy of about $250,000, making it for a short time the wealthiest private college in the South. 

Owing to the limitations of the school's charter, however, the college could not receive the whole 

amount, and a considerable sum went to the Chambers heirs. With what funds the college did 

receive, Chambers Hall was erected, dwarfing in size and magnificence anything even at Princeton itself. 

It burned in 1921, and another Chambers Hall was erected on the site in 1929.”cxxx 

“By the Last Will and Testament of Maxwell Chambers, deceased, two hundred thousand dollars is 

bequeathed to Davidson College. The greater portion of this amount will vest in the trustees now, the 

remainder at the close of certain estates described in the Will. About $30,000 is left to the Presbyterian 

Church of this place. Thus, $230,000 is given to the Presbyterian denomination by a man who himself 

was not a member of any church. He has, however, left a name, which will long be remembered by the 

adherents of the Presbyterian creed in Western North Carolina —Salisbury Watchman. The Salisbury 

Banner states that the amount bequeathed to Davidson College is $300,000.”cxxxi 

“Chambers, whose name is closely identified with Salisbury, never actively sought public life either at 

the polls or in civic endeavors. He was, however, called upon by his fellow citizens to serve as a director 

in the Salisbury branch of the state bank in 1824, as one of the town's assessors in 1830, as a member of 

the building committee for Davidson College in 1835, and as a member of the town board in 1849.”cxxxii 

“In 1848, Chambers purchased for thirty thousand dollars the Salisbury Cotton Factory, which had come 

upon hard times since its opening in 1842. He renamed it the Rowan Factory but was no more successful 

in operating Salisbury's first textile mill than his predecessors had been. He sold it to his kinsmen, J. S., 

and P. B. Chambers. The mill later passed into the hands of Davidson College and in 1861 was sold to the 

Confederate government for use as a prison for Confederate felons and Federal prisoners of war.”cxxxiii 

“Chambers was married to Catherine B. Troy, daughter of Matthew Troy the elder and the sister of 

Matthew Troy the younger (who his half-sister Rebecca was married to). Although an attachment had 

long existed between the two, they were not married until 1836, when both were somewhat advanced 

in life; they had no issue. They moved into the Nesbit home on Innes Street, on the site of the present 

Salisbury Post building, and there they ended their days. ‘Aunt Kitty,’ as Mrs. Chambers was 

affectionately called, died at the age of sixty-five in 1852. Both were buried beneath the Lecture Room 

https://www.ncpedia.org/biography/baker-archibald
https://www.ncpedia.org/davidson-college
http://sites.davidson.edu/archives/encyclopedia/chambers-old
http://www.historync.org/SalisburyManufCo.htm
http://arcade.nyarc.org/record=b1086041
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of the Presbyterian church in Salisbury, with earlier members of their families. By his will, Chambers 

provided funds and materials for the erection of the brick building over the graves, known as The 

Session House.”cxxxiv The brick Greek Revival Session House, built in “1855 over the graves of the 

Chambers and Nesbit families, served for many years as a Sunday School for the children.”cxxxv  

From an article by Mark Wineka in the Salisbury Post on July 21, 2015, and after a trip to Oberlin, OH 

made by David Freeze: 

Their names were, well, sort of beautiful — Adeline, Garrison, Marget, Adelaide, Isham, Chelsy, Sally. 

They go on and on, and meld into the history of two distinctly different places: Salisbury, N.C., and 

Oberlin, Ohio. 

In Salisbury, they had been slaves and property of well-known merchant, financier, and planter Maxwell 

Chambers. In Ohio. they lived as human beings should, free to build lives on their own terms. 

In Oberlin, they became shoemakers, wheelwrights, barbers, students, soldiers, farmers, grocers, and 

gardeners, and over generations, they were part of the fabric of the village, while still carrying Rowan 

County names such as Chambers, Cowan, Haynes and Torrence. 

When David Freeze, the intrepid cyclist from Rowan County, stopped in Oberlin Sunday night and part of 

the day Monday, he brushed against these names and the places they lived and worked. 

It was 161 years ago that 18 freed slaves from Salisbury also stopped in Oberlin, and most of these men, 

women and children went on to make the town their home. Other freed slaves from Salisbury would 

follow, and it all traces back to Chambers, who although he died in 1855, still casts a significant shadow 

over things local. 

In his will written in January 1854, Chambers included a codicil — No. 32, to be exact — that arranged 

for the emancipation of “some of my slaves” that coming spring (which came before his death the 

following year, in 1855). 

The key word here is “some,” because Chambers also directed elsewhere in his will that other slaves 

(“and their increase,” or children they would have in the future) become the property of specific friends 

and relatives. 

In many cases through his will, Chambers was, in his mind, looking after slaves who were older and for 

whom he held personal sentiment. He mentioned these slaves by name. His will also made arrangements 

that upon his death, “the remainder of my slaves” previously “not provided for” be given the offer of 

freedom to go to a free state or Liberia. 

If they chose freedom, Chambers directed, they also would be given the same money, clothing and 

transportation offered to the 18 slaves freed in 1854, as long as they did not leave before his plantation 

crop was in. (Additionally, the provision in Codicil No. 36 stated “it is my direction that any crop I may 

have arranged or commenced on my plantation shall be made and gathered before the negroes are 

disposed of.)cxxxvi 

With a few additions of commas for clarity, Codicil No. 32 of Chambers’ will read as follows: 
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“Being desirous to emancipate some of my slaves during the ensuing spring and having concluded to 

send them to the State of Ohio, I hereby request and direct my executors in case of my death before 

effecting it, to liberate and release from slavery or involuntary servitude my woman Adeline and all her 

children, Marget and all her children and Garrison, her husband, also Edwin, Isham Hugh, Chesly, 

brother(s) of Adeline and Marget, and to furnish them with a complete and plentiful outfit of good 

clothing and a full supply of provisions for the journey (say three or four weeks), also to hire a sober, 

steady person with a wagon and a team to take them comfortably to their place of destination, and 

furnish all those over 12 years old with $60 each, and those under that age with $40 each in such money 

as will be current in Ohio, the children’s money to be given to their parents.” 

Adeline Cowan had six children. Garrison and Marget Chambers (also referred to in subsequent census 

counts as “Margaret” and “Margrett”) had five children — Adelaide, Warren, Haynes, John Henry and 

David. Add in the four brothers of Adeline and Marget, who all took the last name “Haynes,” and you 

have the 18 people who were granted their freedom by Chambers on May 25, 1854. 

They were sent on their way to Ohio under the care of a “sober, steady person” named Moses Rimer, 

who was a shoemaker training Garrison Chambers. In 1860, Isham Haynes took the “freedom paper” 

issued by Chambers and gave it to the treasurer of Oberlin College for safekeeping, in case there was 

ever a question. 

Copies of that freedom paper ended up with many descendants of the African American Chambers. 

In writing about Maxwell Chambers in 1983, the late George Raynor says the mention of Ohio as a 

destination for his 18 slaves suggested “that Chambers was familiar with northern areas favorable to the 

resettlement of freed slaves.” 

Oberlin at the time was a station on the Underground Railroad, which helped hide slaves on their way to 

freedom in Canada. But it also had a reputation as a tolerant community for former slaves who had been 

given their freedom. Its progressive college was the first American college to go coeducational, the first 

to graduate women and the first not to refuse black students. 

In 1858, Raynor said, a band of Oberlin professors rescued a runaway slave from a U.S. marshal, and 

they were later imprisoned for doing so. Raynor also theorized Chambers could have been persuaded to 

grant many of his slaves’ freedom and send them to Oberlin after having corresponded with John E. 

Patterson, a free and literate slave in Fayetteville. 

Patterson also suggested Liberia as an alternative destination for freed slaves, Raynor said. 

In his 1981 book, “They Stopped in Oberlin,” William E. Bigglestone says 48 more of Chambers’ former 

slaves traveled to Oberlin in 1855 after Maxwell Chambers’ death in February of that year. He also noted 

they were assisted in the same way as the group of 18 from Salisbury the previous year. 

Salisbury historian Betty Dan Spencer recently received a copy of Bigglestone’s book, which was 

reprinted by the college in 2002. 

“The book the man wrote is absolutely fabulous,” she says. “I mean, what an amount of research it took. 

… It’s extremely interesting.” 
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Spencer combed through the book looking for all the Salisbury references and found many, tracing back 

to Maxwell Chambers. According to a foreword in the 2002 reprinting, many freed slaves came to 

Oberlin to take advantage of educational opportunities offered by the college and because the town 

already has racially integrated public schools. 

Bigglestone, the college’s first archivist, also was the first historian to focus primarily on the town’s black 

population and why so many were drawn to Oberlin and stayed for protracted visits or to become full-

time residents. 

The book includes 300 biographical sketches of African Americans who were born and reared during the 

era of slavery and who for long and short periods between 1840 and 1900 made Oberlin their home. 

Included are Garrison and Marget Chambers, William Sanford Chambers, Adeline Cowan, Henry and Lucy 

Chambers, Richard Chambers, Warren and Mary Chambers, James Cowan, Martha Jane Cowan Griffin 

and Scipio and Eveline Torrence. 

Garrison Chambers and one of his sons, William, might be among the better known in Oberlin history. 

Garrison Chambers was an Oberlin shoemaker, who died in 1904 at the age of 82. He apparently was a 

conductor on the Underground Railroad and well-respected throughout the community. Marget (or 

Margaret), his first wife, died in 1873, and Garrison married another woman named Margaret two years 

later. 

They had three children, and their eldest, William, started out as a day laborer, then a gardener with an 

extensive knowledge of flowers. 

“But his great love was athletes and the guiding of young men,” a newspaper said at his death in 1942. 

“… Over a period of a quarter century, his influence for good among the young men of the village, and 

among the athletes of Oberlin Academy and Oberlin College, was greater than that of any other 

individual, regardless of rank or position.” 

From 1890s to the 1920s, Bill Chambers served as an unofficial trainer and often a coach of Oberlin high 

school teams. “Many great athletes, several of whom attained national fame, owe their start to his 

tutoring,” the newspaper said, “(while) scores of men now in high places in other professions will 

acknowledge their debt to him.” 

Several of the Chambers men who were slaves in Salisbury went on to enlist with the U.S. Colored 

Infantry or Heavy Artillery. They included Richard Chambers, son of Henry and Lucy Chambers; and 

Warren Chambers, son of Garrison and Marget Chambers. 

James M. Cowan, who was born in 1847 and definitely belonged to Maxwell Chambers as a kid, 

somehow made it to Oberlin with his parents in 1852, according to Bigglestone. 

When he died in 1921, the Oberlin newspaper said, “For 40 years, Mr. Cowan was engaged in the wagon 

business and was a wheelwright of ability. He won a reputation for square dealing and was industrious in 

his business. He took an active interest in civic affairs and politics, always standing for those things which 

tended for the moral and intellectual growth of the village.” 
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An interesting side note: The late Rose Post wrote in August 1983 about the visit of Bonnie Banks from 

Cleveland, Ohio. Banks’ grandmother Cynthia was a daughter of Garrison Chambers’ second marriage to 

Margaret. She also was a sister to Bill Chambers, the noted coach. 

Among the possessions that had passed down to Banks from her grandmother were a Carolina lily quilt 

that had made the trip from Salisbury to Oberlin in 1854, a copy of the freedom paper and 12 silver 

spoons. 

For safety reasons, instead of carrying all the money Chambers had given to them in silver coins, the 

freed slaves made the spoons, Banks said. 

During her 1983 trip, Banks visited the slaves’ quarters or dependency, which makes up part of today’s 

Hobson House. Because it once belonged to Chambers, it could have easily housed some of Banks’ 

ancestors. She also met a Maxwell Chambers descendant, read the Maxwell Chambers will at the library 

and saw the portraits of Chambers and his wife in First Presbyterian Church. 

Spencer has been in contact by telephone with Banks recently in Cleveland, and Spencer reports there is 

some question — and a lot of digging going on — as to the location of the original copy of Chamber’s 

freedom paper for the 18 people who made it Oberlin in 1854. The document had been in the Oberlin 

College archives, but Spencer says it apparently was returned to the Maxwell Chambers family in 1934, 

and Maxwell Chambers III of Maryland gave it to the Rowan Public Library in 1953, during the county’s 

bicentennial. 

Whether it is now back at Oberlin College or still with Rowan Public Library is the latest mystery coming 

under the shadow of Maxwell Chambers.cxxxvii (in an article by Mark Wineka on July 25, 2015, he includes 

a picture of the document found at the Rowan County Library-mystery solved!) 
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Part 4 

 Rowan County churches and schools 

Not unique to this area but important to note is that schools and places of worship are often at the 

center of community and for many people are at the heart of their identity. Friendships made at church 

or school are often some of the longest lasting, strongest we experience beyond our families. A study of 

these institutions in Rowan County seems to be appropriate as part of this study of race relations and its 

place in our history.  

Of particular significance is the fact that these churches mentioned were created as a result of the end 

of slavery and the desire of these Black church members to have their own worship space and 

experience. 

 

Trinity Presbyterian (formerly Church Street Presbyterian) 

  

The Colored Presbyterian Church             Church Street Presbyterian Church 

 

 

Trinity Presbyterian Church 
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From Trinity Presbyterian’s History booklet: “Immediately following the War Between the States, there 

were missionaries from the north who came to the south to organize churches and build schools for 

Negroes. Trinity was one of the many churches organized, along with the founding of Johnson C. Smith 

University in Charlotte and Barber Scotia College in Concord. This was the work of the Freedom Board of 

the Presbyterian Church.”cxxxviii The first minister, Rev. Baker, served from 1867-1880. 

As stated earlier, in 1867, John I. Shaver and his wife, members of First Presbyterian, sold to Richard 

Troy, Wesley Butler, and Robert Miller “colored” … in trust for the Salisbury Colored Presbyterian 

Church, a 40’ x 60’ lot on Church Street. In 1868, five of the colored members left First Presbyterian 

Church to join the Colored Presbyterian Church in union with the Northern General Assembly and their 

names were dropped from the roll. One of these who left First Presbyterian, Richard Troy, was a former 

slave of Rebecca Nesbitt Troy (half-sister of Maxwell Chambers). In 1875, a 200’ tract adjoining the 

previously purchased property “was conveyed by Edwin and Mary Shaver” (also members of First 

Presbyterian) to John T. Sykes and Robert Partee, trustees listed on the deed. Robert Partee was a 

successful farmer in Rowan County. Partee sold land in Spencer to Mr. John Henderson who, in turn, 

sold it with some of his holdings to the railroad for the building of the Spencer Shops, now the 

Transportation Museum. 

A small frame structure church was built on the lot on Church Street (no date found). This church served 

this congregation until the early to mid-1920s when the decision was made to construct a new, brick 

church on the same property to meet the needs of the growing congregation. This new church was built 

during the time Rev. James M. Morton was serving as pastor. 

In 1930, the church called Dr. Julius Percival Johnson to serve as the sixth pastor in their history. Dr. 

Johnson served Church Street Presbyterian for 43 years. During his time in ministry here, a new church 

building was constructed at Caldwell and Bank Streets. Upon its dedication in 1966, the church changed 

its name to Trinity Presbyterian Church. They continue to meet and worship in this location to the 

current time with Rev. Olen Bruner having served as their pastor until his recent retirement. 

Gleaned from Trinity Presbyterian’s 153rd anniversary booklet are some notable events in its history 

such as several members of the church who have gone into the ministry over the years. Trinity church 

members have been actively involved in ministries within the community as well as in the mission field 

beyond this area. Several Trinity Presbyterian Church members have recently joined First Presbyterian 

members in book studies initiated by the Race Task Force. 
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Mt. Vernon Presbyterian 

 

Mt. Vernon Presbyterian        Brush Arbor depiction 

Mt. Vernon Presbyterian Church, located on Carson Road, Woodleaf, NC, was founded on September 

18, 1870.  The founding members were a group of ex-slaves who had been members of Unity 

Presbyterian Church.   

Found in “The Mount Vernon Journey: ‘A Work in Progress,’” published for the 145th Church 

Anniversary, November 2015: “After many years of worshipping in the balcony at Unity, the slaves felt 

the spirit of God calling them not only to be free men and women, but also to worship independently 

from their former slave masters and crop holders.”cxxxix 

The church was named Mt. Vernon to give recognition to the small crossroads community in the Scotch-

Irish Township in which it continues to be located.  Mt. Vernon was a community with a deep heritage, 

built around a plantation house on Mt. Vernon Road, off Cool Springs Road, about one mile northwest of 

Carson road.   

The original church property was purchased for four (4) dollars from John H. and Molly A. Carson on 

August 23, 1884. The following trustees signed the deed:  Stephen Chunn, Ellis Fleming, Epps Campbell, 

and Ben Kerr. The deed was filed at the Rowan County Courthouse on September 1, 1884. The first 

members of Mt. Vernon were former members of Unity Presbyterian Church, located in Woodleaf, N.C.,   

as documented in the Unity Church Records. The congregation met under the Brush Arbor and other 

temporary sites from 1870 to 1884. 

The first church structure was built around 1874. John Marlin served as the carpenter.  The building was 

constructed from a variety of weather boards with a door on each side of the front of the building. The 

seats were crude, and handmade; with some having backs and others were just planks held together 

with posts at each end.     

The current church building was started, as a log structure in 1890, under the pastorate of Rev. 

Crawford. Most of the lumber was donated. Members of the church hauled the lumber to the sawmills. 

Since most of the men were farmers, they spent the winter working on the church building.  They built a 

white one-story frame structure with a tin roof. This wood structure was heated by a wood stove, that 

sat in the middle of the building.  Kerosene lamps with brackets and reflectors were hung on the walls 

for lighting. The lamps were lit by pine knots gathered from the woods.  The building had a balcony and 

one entrance door on each side of the front. Additional historical information is available in “The Mount 

Vernon Journey: ‘A Work in Progress,’” document.cxl 
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HISTORIC CEMETERY 

The Church building is across the road from the Mt. Vernon 19th Century Cemetery, that is the final 

resting place for many of the ex-slaves. Since Mt. Vernon is believed to be the first church organized in 

this area for ex-slaves and freed colored people, this Cemetery also became the burial place for 

transient Negroes, employed by the Woodleaf Rock Quarry, who became ill and died. The Church 

Cemetery was vandalized in the ‘60’s and headstones were damaged. The Congregation received a grant 

from the Presbyterian Church Synod of Mid-Atlantic in 2014 to construct a gate, fence, bench, memorial 

markers and restoration of remaining headstones. cxli 

 

Mt. Tabor Presbyterian 

 

Mt. Tabor Presbyterian Church 

Mt. Tabor United Presbyterian Church, one of the oldest colored Presbyterian churches west of the 

Yadkin, was organized September 7, 1867, by a group of newly freed slaves, namely: Charles Cowan, 

Samuel Ramsey, Robert Foster, Cornelius Rankin, Pink Rankin, all from Rowan County as well as S.S. 

Kirkland, Calvin Goodman, J.E. Stevenson and Thomas Cowan from Iredell County. All of these founding 

members were former members of Thyatira Presbyterian Church. The organizing minister was Rev. 

Amos Billingsley. 

In 1868, The first building, a log cabin was erected on the east side of the cemetery. Additional land was 

bought on July 24, 1902, and a new structure was built near the dirt road. This building was much larger 

than the original. During these years, according to legend, the flock was led by the Reverend Brown, 

who stayed for only a short period.cxlii Over the years, Mt. Tabor has been served by several pastors and 

many lay leaders and has continued to grow and serve in the community and beyond.  

Over the course of time, the sanctuary has been expanded and updated and a Fellowship Hall was built 

and later remodeled to meet the needs of this vibrant church.  

Mt. Tabor is currently being served by an interim pastor, Rev. Timothy Porter. 
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Allen Temple Presbyterian Church 

Allen Temple Presbyterian Church was founded August 30th, 1885. It was known then as “The Church in 

the Pines” and was located near the church’s cemetery on Clement St. The building was taken apart and 

moved by horse and wagon to its present location in the early 1900s. One half acre of land was 

purchased in 1905 from R.A. and Emma Clement for $50 and this is where the church is presently 

located on Main Street in Cleveland, North Carolina. Reverend James H Crawford served as the first 

pastor from 1886 to 1888. 

R.A. Clement School 

RA Clement School was initially started as a one room school, Cleveland Colored School, in 1880. It was 

replaced with the school that was built in Cleveland in 1929 as a four-teacher school for black children in 

the era of segregation. Children in grades 1-12 attended classes in this school until its closure. The 

school was built as part of the Rosenwald Fund, which provided financial assistance for the construction 

of more than 5,300 schools and auxiliary buildings for black children in 15 Southern states from 1913 to 

1932. Aided in the educational pursuit by Booker T. Washington of the Tuskegee Institute, philanthropist 

Julius Rosenwald, who made his fortune through Sears, Roebuck & Co. stores, established the fund 

during segregation times in the South. Between 1917 and 1932, the fund (with assistance from local 

communities) constructed 813 schools in North Carolina — the most in any state. 

The Rosenwald school building was closed in 1968 after integration began and the newer building 

became West Rowan Middle School until the new middle school was built. The Rosenwald building was 

bought by a group of citizens with connections to the school in 1969. The group is now known as the 

West Rowan Neighborhood Center Advisory Council. The building served as a community center for 

many years before falling into disrepair. Since 2003, renovation of the building has been slowly 

progressing.cxliii 

The school is named for Rufus Alexander Clement, who was born into slavery in 1847. Near the end of 

his life, he and his wife, Emma, were benefactors for the school’s construction. He donated land for the 

original Cleveland Colored School in 1878, and that school, closer to Main Street, opened in 1880. 

Patricia Moriniere, a former student, said she thinks it is important to preserve the school so young 

black people can learn from it. “I think the young people don’t know about our history,” she said. Young 

people in the neighborhood need to know this place was important, she said.cxliv  

In an interview with Dr. Catrelia Hunter, she expressed similar sentiments about the importance of R.A. 

Clement School to her and to the community.  

Upon its acceptance into The National Register of Historic Places in 2019, Dr. Hunter stated, “It really 

certifies that the building is one of the national treasures you hear about. … and it is a high honor.”cxlv 

 

Aggrey Memorial High School 

In 1933, this high school, formerly named The Landis Colored School, was named for J.E.K Aggrey who 

came to Salisbury in 1898 from his native Gold Coast (now Ghana) to study at Livingstone College and 

Hood Theological Seminary. He played a significant role in the history of Livingstone College and in the 
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post-colonial development of his native country. Aggrey’s words have survived the test of time including 

his notable insistence that blacks and whites should work together like the keys on a piano. Dr. Aggrey 

married Rosebud Douglas in 1902. Rose Aggrey served in a number of capacities in the school system 

over the years including as a teacher, administrator and as President of the NC Negro Teachers’ 

Association. Dr. Aggrey died in 1927 and Rose Aggrey died in 1961. 

On November 6, 2004, a highway marker was dedicated at the location of the Aggrey’s former home on 

Monroe Street in Salisbury to commemorate the significant contributions Mr. and Mrs. Aggrey made to 

the area and in particular to education.cxlvi 

Students from Aggrey Memorial High School transferred to Landis School during integration of schools 

as mandated by the government in the 1950s. Those who attended Aggrey School felt a sense of loss 

when this school, named after a prominent Black Community family, was closed. In recognition of the 

importance of the Aggreys in the history of education in this area, the gymnasium at Landis School was 

named for them in 2002. 

 

J.C. Price High School 

 

J.C Price High School 

 

Another Rosenwald Fund school, J.C. Price School was built in 1932 and served as Salisbury’s black high 

school through the 1968-1969 school year. It is located at the heart of an historically black residential 

neighborhood that developed here around Livingstone College. The college, which had its origins as Zion 

Wesley Institute, was relocated here from Concord, NC, in 1882 with Joseph Charles Price as 

president.cxlvii 

The J.C. Price School has been the focus of enormous pride in Salisbury’s black community, from its 

construction in 1931 to the present. The construction of the J. C. Price High School and its use as the 

public high school for black students in Salisbury from 1932 until 1969 has its origins in two sustained 

efforts in black education that came to fruition in this building, namely, the Quaker-supported school for 

freedman established in 1866 here that defined the first important step in black public education in 

Salisbury, and the relocation of Zion Wesley Institute to Salisbury in 1882, coincident with the election of 

Joseph Charles Price as the school’s president. In the brief space of some dozen years, Mr. Price (1854-

1893) gained an extraordinary reputation as an orator, educator, and civil rights pioneer; he led the 
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small school, supported by the A.M.E. Zion Church, through its formative years, its incorporation as Zion 

Wesley College in February 1885, and its renaming in 1887 to honor David Livingstone (1813-1873), up 

to his unexpected death in autumn 1893 and burial on the college campus. The J.C. Price High School is 

one of three buildings named for Mr. Price, which stand on or near the college campus, and one of only 

two which continue to bear his name.  

The school is also important for its association with the career of Louico Hamilton Hall (1879-1964), who 

pioneered black high school education in Salisbury, beginning with his appointment in 1911 as principal 

of the Salisbury Colored Graded School, continuing with his tenure as principal of the first J.C. Price High 

School/Monroe Street School attended by students in the first through eleventh grades, and culminating 

with his service as principal at this school from 1932 to 1947.  

Salisbury Colored Graded School (later called Salisbury Colored Public School, Dixonville School and 

Franklin Elementary) 

 

On 5 October 1866, trustees of the Association of Friends of Philadelphia and Its Vicinity, for the Relief 

of Colored Freedmen, purchased an acre of land for $145 on the New Concord Road on the east side of 

Salisbury (Rowan Deeds, 43/420-21). This school and the contemporary Dixonville Baptist Church, 

established by the Reverend Harry Cowan (1810- 1904), were the nucleus of a community of freed 

slaves and freedmen that developed into a many-block community known as Dixonville. The school 

apparently operated under Quaker auspices for some twelve years. In April 1878, the trustees 

transferred title to the property, the school, and improvements, to trustees of the Dixonville Baptist 

Church (Rowan Deeds, 54/458- 60). The character and nature of black schooling here in the years 

immediately after the transfer remain to be fully examined. 

In 1881 a Colored Normal School was established in Dixonville, probably in buildings that formerly 

housed the Quaker school and were now owned by the Baptist congregation. The city’s Carolina 

Watchman newspaper carried an account of the exercises at the close of its first year on 20 April 1882 

describing the school as “a State Institution, conducted by Prof. Richardson and Rev. Mr. Crosby. . .. This 

Normal School gives promise of great usefulness to the colored people of this section, and ought to be 

cherished.” The school, established to educate and train teachers for black students, operated on these 

Dixonville premises until 1900, when it was relocated to Livingstone College and later incorporated into 
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its own teacher training program. The influence of the Quaker school and the State Colored Normal 

School gave rise to both private and public schools for blacks that comprise the basis of black public 

education in Salisbury and are antecedents of the J.C. Price High School. Arguably the most important 

and certainly the longest-lived was the Salisbury Colored Graded School. 

In June 1885 the Salisbury Graded School Committee, including the Rev. Dr. Jethro Rumple, pastor of the 

Presbyterian Church, and the Rev. Francis Johnstone Murdoch, rector of St. Luke’s Episcopal Church, 

among others, purchased a tract of land in Dixonville that was the site of a black school into the third 

quarter of the twentieth century (Rowan Deeds, 65/36). This acreage was about two blocks west of the 

earlier school site. The Salisbury Colored Graded School was succeeded at this location by the Salisbury 

Colored Public School, the Dixonville School, and last by the Lincoln Elementary School, whose last-built 

building was abandoned for educational use at the end of the 1969-1970 school year and now survives 

in boarded-up, derelict condition. 

Dunbar School (Spencer) 

 

Dunbar High School 

Dunbar School was named for Paul Lawrence Dunbar, an African American poet born in Dayton, Ohio in 

1872. He was the son of former slaves and a classmate of Orville and Wilbur Wright. Though Dunbar 

only lived to be 33 years old, he was prolific, writing short stories, novels, librettos, plays, songs and 

essays, as well as the poetry for which he became well known. He was popular with black and white 

readers of his day, and his works are celebrated today by scholars and school children alike. Many 

schools across the nation reflect the Dunbar name.cxlviii  

“In 1900 the center operated as a one-room school, then known as East Spencer Negro School. The 

school eventually expanded, adding eight rooms. In 1921, the school grew to 11 classrooms complete 

with a library, cafeteria, basement and auditorium. The original school burned in 1938. 

In 1958, the school was renamed Dunbar High and continued to accept all black students until it was 

integrated a decade later and renamed North Rowan Middle School.”cxlix  

One display of how this school reflected a sense of pride in the East Spencer community was a reunion 

parade that was held in August 2019. In an interview for an article in the Salisbury Post, Lisa Tranumn 

stated: “The old Dunbar School fostered a sense of respect, dignity and pride in the community. Kids in 
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the neighborhood around the school frequented family stores, and most everyone loved Krider’s Café. 

Churches were close by, and it seemed like everyone’s parents were your parents too.”cl  This reunion 

weekend brought representatives from 14 classes from the 1950s through the school’s last year in 1969 

when it was closed as schools were integrated. She further said, “the only thing bittersweet about today 

is that it’s basically gone-except for what’s inside of us.”cli 

Livingstone College (and its connection to area public schools) 

 

Livingstone College 

Livingstone College was founded by the African Methodist Episcopal Zion Church (AME Zion) in Concord, 

NC as Zion Wesley Institute, in 1879. 

In about 1882, when Joseph Charles Price and the trustees of the Zion Wesley Institute, later named 

Livingstone College, sought acreage on which to relocate the school, it is unclear whether they sought 

property in the Dixonville area or turned directly to land at the southwest edge of Salisbury. Here, at the 

near edge of the city’s West Ward, a tract of some forty acres was purchased of James Gray and became 

the campus of the school to be known as Livingstone College. The AME Zion Church continues to be 

Livingstone University’s sponsoring denomination. 

Temporary buildings were soon supplanted by Huntington Hall, Dodge Hall in 1886, Ballard Hall in 1887, 

all of which survive, and Hopkins Hall, also of 1886, which is lost. A sizable residential community 

developed in the area surrounding the school, which fronted on today’s Monroe Street, and streets 

were laid out in this community lying south of the Western North Carolina Railroad tracks. It was this 

neighborhood of black college professors, business and professional men, laborers, and domestic 

workers, which grew to become a second largest black community in Salisbury. One of the men who 

came to this growing community was Robert Partee, whose lands would be condemned in court 

proceedings in 1931 as the site of the J. C. Price High School. 

Over time the children in the Livingstone College community attended schools either at the college or 

associated with it. Many others came from neighboring counties and further afar. Louico Hamilton Hall 

(1879-1964), who would be principal of the J.C. Price High School when it opened in 1932, was one such 

student. Mr. Hall was born in either Rowan or Cabarrus County, the son of Nathanial and Hannah Hall, 

and spent his childhood and teenage years on a farm. He is said to have come to Salisbury in 1898. He 

was soon studying at Livingstone where he graduated from the high school in 1902 and with a college 
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degree in 1906. He returned to Livingstone College as a teacher in 1909. In 1911 he became principal of 

the Salisbury Colored Graded School in Dixonville. 

Livingstone College is now a four-year liberal arts institution that serves more than 1200 students from 

throughout the U.S., Africa, South America, India and Europe. Graduates from the institution have 

distinguished themselves over the years, nationally, locally and internationally, in government, public 

education, college and university administration, medicine and industry. 

While the history of black public education in Salisbury awaits its scholar, the graded school at Dixonville 

apparently served as the principal public school for black children in Salisbury from its founding in about 

1885 through the first two decades of the twentieth century. Its facilities were pressed by an expanding 

population as was that of the city’s white schools, which were four in number in the early twentieth 

century plus the white high school. There was also the issue of the growing number of black school-age 

children who lived in the expanding black neighborhood that developed around Livingstone College. A 

movement emerged in this community, led in part by college figures and other civic leaders in the city’s 

black citizenry, for a black public school in Salisbury’s West Ward. This need and those in the white 

schools coalesced in actions by the Salisbury School Board, beginning in 1920. 

Cognizant of the means employed throughout North Carolina to fund school construction; the Salisbury 

School Board debated the matter of a major bond issue in the closing months of 1920. In January 1921 

they began taking a series of steps that resulted in a special election on 7 June 1921 “to approve a 

special annual tax not to exceed fifty cents on the one hundred dollars valuation of property . . . ., for 

the purpose of paying the cost and expenses of operating and maintaining public schools. . .” and to 

authorize “the issuance of bonds of the City of Salisbury in an aggregate amount not exceeding $500,000 

for the purpose of constructing, reconstructing, altering, furnishing, and equipping buildings for school 

purposes, . . .” The language of this resolution adopted by the school board on 15 April 1921 reflected 

wide public sentiment and funded the first broad, sustained improvement in education and educational 

facilities in the history of Salisbury. Although the construction of J. C. Price High School, coming a decade 

later, was not a part of this expansive program, it would become the effective capstone to the initiative 

and the last major school building erected in Salisbury in the period up to World War II. 

Salisbury voters approved the special tax and bond issuance and the school board moved forward to 

meet the needs of the city’s white and black children. On 28 June 1921, the board adopted a resolution 

establishing five standing committees with finance at the head of the list and the “Committee on 

Buildings and Grounds” as the second named committee. On 5 July Henry P. Brandis, reporting for the 

buildings and grounds committee, advised the board “An effort is being made to secure additional 

grounds for the colored school at Livingston (sic).” At a joint meeting of the school board and the 

Salisbury Board of Aldermen on 18 August 1921 the educational needs of the city were addressed in 

further detail and the issuance of $250,000 in bonds was proposed “to cover the payment of the 

accumulated debts of the school, the immediate necessities of the several white schools, and a building 

for the negro school.” That school building, described earlier in the minutes as “a negro school in the 

West Ward,” was the first building in the city of Salisbury to bear the name of Joseph C. Price.clii 
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Appendix A 

Timeline 

 

1753 Town of Salisbury established 

1753  Ye Old Meeting House (Thyatira Presbyterian) Church established 

1784 The Female Academy moved to Salisbury from Charlotte, becoming The Salisbury Academy. 

1788 Unity Presbyterian Church established 

1821 First Presbyterian Church founded with 13 members-Rev. Jonathan Freeman, Pastor. 

1826 First sanctuary of First Presbyterian completed, dedicated. 

1827 Rev. Jesse Rankin called as Pastor. 

1831  Rev. Thomas Espy called as Pastor (served First Presbyterian and Thyatira) 

1834 Rev. P.J. Sparrow called as Pastor. 

1836 Rev. Stephen Frontis called as Pastor. 

1838 Salisbury Academy built a new building-The Wrenn House. 

1846  Rev. Archibald Baker called as Pastor. 

1860 Rev. Jethro Rumple called as Pastor. 

1867  Church Street Presbyterian Church established by former slaves who had been members of First 

Presbyterian. 

1870 Mt. Tabor Church organized by freed slaves from Thyatira. 

1870  Mt. Vernon Presbyterian Church founded by former slaves, members of Unity Presbyterian. 

1892 Second sanctuary completed on same plot of land where First Presbyterian’s first sanctuary was 

built. 

1906 Rev. John Gray called as Associate Pastor. 

1906      Lynching of four Black men in Salisbury. 

1907 Rev. Byron Clark called as Pastor. 

1919 Rev. R. S. Arrowwood called as Associate Pastor. 

1925 Rev. Edgar Woods called as Pastor. 

1930 Rev. Marshall Woodson called as Pastor. 

1937 Rev. Charles Woodbridge called as Pastor. 
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1946 Rev. Sidney Gates called as Pastor. 

1952 Education Building completed 

1955  Rev. Milos Strumple called as Associate Pastor. 

1957 Rev. Woodrow McKay called as Associate Pastor. 

1959 Rev. William McCutchen called as Associate Pastor. 

1960      Lunch counter anti-discrimination protest held at FW Woolworth Salisbury. 

1962 Rev. Herbert Underwood called as Pastor. 

1962  Rev. Norman McDowell called as Associate Pastor. 

1969 Current sanctuary building is completed and dedicated. 

1971 Rev. William Williamson called as Pastor. 

1976 Rev. John Caruthers called as Pastor. 

1979 Rev. Robert Lewis called as Pastor. 

1979  Rev. Ted Parker called as Parish Associate. 

1980 Rev. Jerry Smith called as Associate Pastor. 

1986 Rev. Robert Osborne called as Associate Pastor. 

1991  Rev. Malcolm Bullock called as Associate Pastor. 

1995 Rev. Jim Foil called as Associate Pastor. 

2001      Rev. Randy Kirby called as Associate Pastor. 

2004 Rev. Jim Dunkin called as Pastor. 

2018 Rev. Lara Musser Gritter and Rev. Josh Musser Gritter called as Co-Pastors. 
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Appendix B 

First Presbyterian Photo Gallery 

 

First Presbyterian first sanctuary 1826 

 

 

First Presbyterian second sanctuary 1892 
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The Brick Schoolhouse 1838 as Salisbury Academy 

 

The Brick Schoolhouse (date unknown) used by W.H Hambley and E.B.C. Hambley 

 

The Wrenn House-as restaurant 
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The Session House 1855-burial site for Chambers, Troy and Caldwell families 

 

Basement of The Session House-graves of Chambers,  

Troy and Caldwell families 



 

46 
 

 

The first manse (Utzman-Chambers house) built 1811 purchased as manse in 1848 by Maxwell 

Chambers. First pastor to live here was Rev. Archibald Baker. Later known as The Rowan County 

Museum and currently leased and operated by the Museum. 

 

 

The second manse-1913. Built on the same lot where the original manse had been. The Utzman-

Chambers house was moved to a location further up Jackson Street to make room for this new manse. 

The Lewis’ were the last family to reside in this manse. 
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1770s era map of current location of First Presbyterian Church and Bell Tower Green Park 
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1902-1903 Map of Salisbury (area bounded by Monroe, Ellis, Innes and Main St.) 
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Education (Sunday School) building-1952 

 

 

 

 

First Presbyterian third sanctuary 1969 
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Lewis Hall-2005 

 

 

 

Colonnade between sanctuary and Lewis Hall (showing handmade bricks from original sanctuary,  

later used in second sanctuary foundation-many handmade bricks in this period were made using slave 

labor). 
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Appendix C 

Wills including First Presbyterian Church 

Maxwell Chambers’ Last Will and Testament 

In the name of God, Amen-I Maxwell Chambers, of the town of Salisbury, County of Rowan and State of 

North Carolina, being of sound and disposing mind and memory and calling to mind the uncertainty of 

this life, having passed my three score and fourteenth year, feel admonished that my probation here 

must terminate, ere long. I commit my soul to God who gave it, trusting in the merits, atonement and 

interception of my blessed Savior, for salvation by grace and grace alone. I now commit to writing the 

disposition I wish made of the worldly estate it hath pleased Almighty God to permit me to acquire in 

this life, and that I may possess at my death. 

First, I desire that my body be decently interred in our family burying ground at the First Presbyterian 

church in Salisbury by the side of my dear departed wife and a tomb similar to hers erected over my 

grave, 

Second, I desire that all my just debts be paid, 

Third, I desire my executors , hereinafter named and appointed, to deposit in the Branch of the Bank of 

Cape Fear in Salisbury, for safe keeping all my certificates of bank stocks, my Wilmington bonds, also a 

bond I now hold on the president and director of the Wilmington and Manchester Railroad company, or 

such other bonds as may be substituted for it in accordance with an agreement now existing between 

them and myself, also one North Carolina state bond of $1000, and dispose of them or any part of them 

as I may herewinafter direct,  

Fourth, I leave in trust in the hand of my executors, herinafter named, one hundred and thirty shares of 

stock I own in the Bank of the State of North Carolina, also seventy shares of stock I own in the Bank of 

Cape Fear, the interest or dividends of which as they become due, the said executors are to pay over to 

my beloved and affectionate sister, Rebecca Caldwell, in person during her natural lifetime, and in the 

event of either of the charters of the aforesaid banks expiring during my sister’s lifetime and not 

renewed or extended my executor is hereby authorized and directed to vest the proceeds of said bank 

stocks and any bonus that may acrue on them, in such funds or on interest well secured as they may 

think most adviseable for her interest and at her death, the aforesaid bank stocks or the proceeds of 

them together with any unpaid interest or dividends shall pass over and enure to the Trustees of 

Davidson College and their succesors forever for the use and benefit of said instutution. I also leave to 

my beloved sister the use of the small tract of land I purchased of Robert P. Lide lying about 2 miles 

southwest of Salisbury, also the lands and lots I own that I purchased of C. L. Torrence and D. E. Davis 

lying in the southwest part of the town of Salisbury, during her natural lifetime with the condition that 

no timber is to be cut on either of the places, and at her death the aforesaid lands and lots are to pass 

over and go to the trustees of Davidson College, and their successors forever, for the use of said 

institution, subject to such conditions as I may herein after require. I also give to my beloved sister in her 

own right and subject to her own disposal and in such way as she may desire my velvet cushions, rocking 

chair, one dozen fancy setting mahogany chairs, my set of dining tables, two fancy folding mahogany 

tables, and if she should not be supplied, I also add to the foregoing my marble topped center table and 

my plated branch candlesticks, and snuffers, I also leave to her the portraits of my dear departed wife 
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and myself, that are now in my house, to be possesed by her during her life, and then or previously, if 

she desire it, they are to be given to the trustees of Davidson College, and by them placed in said 

institution in such situation as they may think proper. I also wish my sister to distribute my wearing 

apparel amongst my relatives and servants as she may desire.  

Fifth, I give to my two friends, James C. Caldwell and Maxwell Caldwell, each the interest as it becomes 

due annually on $4,000 of my Wilmington Bonds, redemable in 1866 and if either or both of them 

should be living or have lawful issue at the maturity of the bonds then either of them or their issue to be 

entitled to and receive the $4,000, but in the event of either or both of them wihout living lawful issue 

then the devise to them that may be deceased to go to the trustees of Davidson College and their 

successors for the use and benefit of said institution.  

Sixth, I give to my friends, Pinkey B. Chambers, entrust the interest as it becomes due annually on the 

$1,500 of my Wilmington Bonds that is redemable in 1870 for the support of Arthur Curtis and Ebanezer 

Chambers, dwarf sons of Henry Chambers, during their lifetimes equally, and the survivor, and at their 

deaths to their brothers and sisters equally together with the process of the bonds of $1,500. I also give 

to my friend Pinkey B. Chambers, entrust the insterest as it becomes due annually on the $1,000 of my 

Wilmington bond redeemable in 1870, to be paid over to my afflicted cousin, Sarah Bream and at her 

death to go to the dutiful son, Stokes Bream, together with the thousand dollars when the bond 

matures.  

Seventh, I give to my worthy young friend, Stokes Bream, son of Sarah Bream, as testimony of my 

regard for him on account of his dutiful attention to his afflicted mother the interest as it becomes due 

annually on fifteen hundred dollars of my Wilmington bond, redeemable in 1870 and the fifteen 

hundred dollars when the bond matures.  

Eigth, I give to Thomas S. Chambers, entrust for the use and benefit of his children, in common, names 

not known to me, the interest as it becomes due annually on four thousand dollars of my Wilmington 

bonds, redeemable in 1871, and the prinicipal four thousand dollars when due to be equally divided 

amongst his children then living.  

Ninth, I give to my friend Pinkey B. Chambers, entrust interest as it becomes due annually on four 

thousand dollars of my Wilimington Bonds, redeemable in 1871 to be applied equally to the education 

and support of the four children of my cousin, Robert V. Cowan, names not known to me, and to the 

survivors of them in the event of death and the principal four thousand dollars when due to be equally 

divided amongst those living. 

Tenth, I give to my friend Pinkey B. Chambers, in trust for the education And support of the children of 

my cousin Nathan Cowan, the interest of $1000 for each of said children as it becomes do annually on 

my Wilmington bond, redeemable in 1868 and the $1000 dollars principle of each to be paid them or 

the survivors of them equally when The bond matures, I believe there are five children.  

Eleventh, I give in trust to Joseph F. Chambers, the interest as it becomes due annually on $2500 of my 

WIlimington bond, redeemable in 1868 for the support and education of the children if his sister Laura 

Torrence, in common, and the principal when due to be divided equally among those living. 

Twelth, I give to Joseph F. Chambers in trust, the interest as it becomes due annually on $2500 of my 

WIlimington bond, redeemable in 1868 for the use and benfit of his sister, Terresa Chambers, and the 
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principal $2500 to be paid to her if living but if not to her children and if she should have none then to 

go to the children of Sarah Torrence then living.  

Thirteenth, I give to my friend Robert White, of Iredell County, North Carolina, my negro woman, 

Caroline, now in his posession, together with all her increase, that she may have at my death also $1000 

as a testimony of my gratitude to him for his disinterested kindness to my afflicted cousin, Sarah Bream.  

Fourteenth, I give to my cousin, Rebecca M. Cowan, relect of Aaron V. Cowan, deceased, the interest as 

it becomes due annually on $2000 of my Wilmington bonds, redeemable in 1871, and the principal 

$2000 to her when due if living or to her children surviving her.  

Fifteenth, I give to my cousin McBroom of Canon County, Tennessee, all my right of title to tract of land I 

purchased of the Bells on Stone’s River or its tributary streams, it being the place whereon her and 

husband reside, I also give her (?) $..000.  

Sixteenth, I give to three sons of my deceased uncle, Adlar Campbell, names not recollected, living near 

Paoli, Orange County, Indiana, $2000 each.  

Seventeenth, I give to my cousins, Nesbit and John Orton, sons of my deceased aunt, Rebecca Orton, 

living in St. Francis county, MO, $2000 each. 

Eighteenth, I give to my cousin, Ruth Chambers, daughter of my uncle, Arthur Chambers, deceased, 

interest as it becomes due annually on $1000 of my Wilmington bond, redeemable in 1869 and if living 

at the maturity of the bond, I give her the principal, $1000, also if not to children of her brother, Eli, 

surviving her.  

Nineteenth, I give in trust to Joseph F Chambers, the interest as it becomes due annually on $1500 of 

my Wilmington bond, redeemable in 1867, for the support and education of his brother Henry’s son and 

the principle $1500 to go to him when due if he is living but if not then to the children of Thomas S 

Chambers then living. 

Twentieth, I give to my cousins Cyrus Campbell, Rufus E. Campbell and two other brothers, names not 

recollected, sons of my deceased uncle, Joseph Campbell, late, of Texas, each $1000, I also give to the 

said Cyrus and Rufus E. Campbell, in trust, $2000, the interest annually of each is to be applied to the 

support and education of their deceased brother Hill’s children until the youngest comes of age and 

then to be equally divided between those living. 

Twenty-first, I give in trust to Samuel Taylor of Charlotte, NC, during his remaining a widower, all the 

negroes that I own that are and have been in his possession for several years together with their future 

increase, also such other property as he may have and his possession belonging to me, for the use and 

benefit of his daughter, Mrs. Allison, during her lifetime and with accountability for hire, for Leah and 

her children on condition said Taylor pays a debt forthwith of Thomas S. Chambers, which said Thomas 

paid as security for him some years ago, but said Taylor failing or refusing to pay such debt within 30 

days after notice from the executors they are directed to take in to their possession the said negroes 

and other property an dispose of the same for the benefit of my estate and at the death of his daughter, 

Mrs Allison, the negroes and their increase to her children, if she should leave no children, said negroes 

and increase to go to the children of Thomas S Chambers then living, equally. 
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Twenty-second, I give to my friend, Joseph F Chambers, 50 shares of the stock I own in the Bank of Cape 

Fear together with such other devices as I may hereinafter make to him, on conditions he will, with my 

other executors carry out faithfully all the trusts and provisions here in confined to them free of charge. 

Twenty-third, I give to my respected friend, D.A. Davis,$1500 on conditions he has the provisions of my 

will carried into effect without making any other charge. 

Twenty-fourth, I give to the trustees of Davidson College and their successors in office, forever, in trust 

for the use and benefit of said institution$20,000 for the purpose of endowing a professorship and to be 

paid by a transfer to them of 200 shares of the stock I own in the Bank of Cape Fear at its par value, 

reserving the first dividend after my death to my estate. 

Twenty-fifth, if I should make no other disposition of my man Carlos (Blacksmith) and his wife and 

children and the children of Lucenda, deceased during my lifetime, I give them together with their 

future increase to my much esteemed friend, Pinkney B Chambers. 

Twenty-sixth, I give to my respected friends, William E.Troy, of Wadesboro, and his sister, Rachel Troy, 

the dividends as they become due on 40 shares to each, the stock I own in the Bank of Wadesboro, to 

terminate at their deaths or expiration of the present charter and their respective shares then to go to 

the trustees of Davidson College and their successors for the use of said college. 

Twenty-seventh, I give to Mrs. Anne James, mother of Rev. and Mrs Sarah Baker, during her life the 

dividends as they fall due on 40 shares of stock I own in the Bank of Wadesboro. This I hope will be 

accepted by her as a testimony of my gratitude for her continued kindness and friendship to my dear 

departed wife during her long privations and sufferings prior to her death and at her death the 40 shares 

of bank stock to go to the trustees of Davidson College and their successors for the use and benefit of 

that institution. 

Twenty-eighth, I give to Thomas L Cowan, Michael Brown, Dolphus A. Davis, Doct Alexander Long and I. 

I. Bruner, elders of the First Presbyterian Church in the town of Salisbury NC, and their successors in 

office, in trust all those four lots in the great West square of said town, and known and distinguished in 

said squares as numbers 33, 34, 41 and 42, together with the improvements thereon, they being the 

same I purchased of the Rev. Thomas Davis, for a Parsonage for the First Presbyterian Church in 

Salisbury and to be accepted by the Rev. A. Baker as long as he remains the pastor of said church free of 

rent, I also give to the aforesaid elders of the First Presbyterian Church in Salisbury and their successors 

in office in trust for the use and benefit of said church $7000 of my Wilmington bonds redeemable in 

1864, $10,000 of my Wilmington bonds redeemable in 1865 and $3000 of my Wilmington bonds, 

redeemable in 1867, in all $20,000, the interest of said bonds or of the proceeds of them only is to be 

used as it becomes due and payable and to be applied first to the keeping in good state of repair the 

enclosure or building that is or may be erected around or over our family burying ground at the First 

Presbyterian Church in Salisbury NC, and secondly to the keeping in good state of repair the property I 

have devised to them in trust for the parsonage of foresaid church. Thirdly they are to keep in a good 

state of repair the said church and enclosure around it and the surplus, if any, $100 of which shall be 

applied to the payment of the Parson’s salary annually and the residue or balanced to be applied to the 

erecting buildings on the lots adjoining church as hereafter directed: I further give to Thomas L Cowan 

Michael Brown, Dolfia A. Davis, Doct Alexander Long and I. I. Bruner, elders of the First Presbyterian 

Church in Salisbury NC and their successors in office, in trust for the use of said church, all these lots or 
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parcels of ground, I own adjoining the First Presbyterian Church and the old female Academy being the 

same I purchased of the honorable D.F. Caldwell and wife to be the appendage of said church, reserving 

and holding from them the right of selling the same or any part of them, but it is my desire that they, the 

elders, etc, shall so partition said lot off and have them so improved with buildings as will by their rent 

produce a revenue for said church and should it ever so happen that the congregation of the aforesaid 

First Presbyterian Church should become entirely dissolved, which I pray may never be the case, or if the 

elders fail or neglect to execute the trusts and conditions herein required of them, then and not until 

then the parsonage, Wilmington bonds or their proceeds and any other property or funds that I have or 

do hereinafter devise to the said elders in trust for the use and benefit of said church shall pass over and 

become vested in the trustees of Davidson College and their successors in trust for the use and benefit 

of said institution on condition they keep the enclosure or building around an over our family burying 

ground and church property in a good state of repair. 

Twenty-ninth, I give to our beloved pastor, the Rev. Archibald Baker in trust the interest as it becomes 

due on $6000 of the bonds I now hold on the president and directors of the Wilmington and Manchester 

Railroad Company or of any bond or bonds I may hereafter receive from said Wilmington and 

Manchester Railroad Company in substitution of the bond I now hold to be applied by him to the 

education and support of his three children, Catherine, Lauda and Archibald. I also give him the principal 

$6000 when it becomes due to be equally divided between them or the survivors of them. I also give to 

said Archibald Baker in trust for his son, Archibald, those two lots in the great West square of the town 

of Salisbury, known as numbers 45 and 46. 

Thirtieth, it is my desire that my two sofas, three gilt framed looking glasses, 12 rush bottom sitting 

chairs, and if my sister, Rebecca M Caldwell, should be supplied with a center table I wish the one I have 

also with the above mentioned furniture removed to the parlor of the house occupied by the Rev. A. 

Baker and remain there as part of the Parsonage subject to the same conditions I have made respecting 

the other church property. 

Thirty-first, in grateful remembrance of the kindness and attention of that worthy lady, Miss Polly 

Holland, to my dear departed wife, I give to her during her life, the interest as it becomes due annually 

on $1000 of my Wilmington bonds, redeemable an 1867, the principle $1000 at her death to go to the 

trustees of Davidson College and their successors in trust for the use of that institution. 

Thirty-second, being desirous to emancipate some of my slaves during the ensuing spring and having 

concluded to send them to the state of Ohio, I hereby request and direct my executors in case of my 

death before affecting it, to liberate and release from slavery or involuntary servitude, my woman, 

Adeline and all her children, Marget and all her children, Ann Garrison, her husband, also Edwin Isham, 

Hugh and Chesly, brothers of Adeline and Marget and to furnish them with a comfortable and plentiful 

outfit of good clothing and a full supply of provisions for the journey (say three or four weeks) also to 

higher a sober steady person with a wagon and team to take them comfortably to their place of 

destination, and furnish all those over 12 years also with $60.00 and those under that age $40.00 each 

in such money as will be current in Ohio, the children's money to be given to their parents,all those 

means to be furnished out of my estate. 
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Thirty-third, in order to aid the proprietors of the Rowan factory in carrying it on until they can have 

time to procure other suitable hands in the place all those I have in their employment, I hereby 

authorize and direct my executors to hire the following men to them for two years in succession namely 

Augustus, Steven, Albert, Arthur and Peter at fair and reasonable prices, and to have them well provided 

for in lodging, clothing, provisions, etc., and in case of sickness, well attended to, and to pay each of 

them monthly out their wages $2.00, my executors will reserve the residue of their wages, as common 

stock, and at the expiration of the time any or all of those above named, except Peter, shall be at liberty 

to claim their freedom and immigrate to a free State or Liberia, if they desire it and in case they or either 

of them concludes to go, executors shall divide net proceeds of their wages amongst them equally and if 

it should not make them $200 each it is to be made equal to that out of my estate, I enjoin it on my 

executors to give these men at least six months notice of this offer, and provisions and if they or either 

of them accept it then they are to be furnished with all the necessary papers and facilities for their 

departure and uninterrupted journey but should they decline the offer, they shall be at liberty to select 

a master to purchase them at a reasonable price. 

Thirty-fourth, I feel desirous to make ample provision for my poor old friendless woman, Suey, as well 

as for my old man, Peter, therefore, rely on the humanity and tender feelings of my executors to have 

them well taken care of and kindly treated during the short time they will probably want it, I leave in the 

hands of my executors the annual interest as it becomes due on $1500 of my Wilmington bonds, 

redeemable in 1866 or so much of it as may be necessary, including Peter’s distributive share of the hire 

at the factory to support them there in their lives, the surplus if any including the principle $1500 to go 

to the trustees of Davidson College and their successors for the use of said institution after their death. 

Thirty-fifth, I leave to my dear sister, Rebecca M Caldwell, the use and services of my excellent man, 

Scrippe, as a carriage driver, waiting man and gardner,( but not a farmhand) so long as she may desire 

his services and at her death or previously if she should not desire him, he shall have the offer of his 

freedom to go to a free State or Liberia and my executors in case he accept the offer, shall furnish him 

with the necessary papers and comfortable clothing and $100 in money, that will be current where he 

may desire to go. I also request my sister to permit him to visit his family near Davidson College and his 

mother in Charlotte occasionally, and should he decline his freedom then he shall be at liberty to select 

a master to purchase him at a reasonable price. 

Thirty-sixth, if I should make no other disposition of the remainder of my slaves not herein before 

provided for they shall all have the offer of their freedom, to go to a free State or Liberia, giving them 

the same outfit in money, clothing, transportation, etc as Adeline and her party is to have to be supplied 

from my estate, giving to my good servant, Luckey $100. Should they or any of them decline their 

freedom after say six months notice from my executors then it is my wish and desire that they may 

select their Masters to purchase them at a fair and reasonable price and such in families as practicable 

and by executors may affect the sale privately and it is my direction that any crop I may have arranged 

or commenced on my plantation shall be made and gathered before the negroes are disposed of. 

Thirty-seventh, having had it in contemplation for some time to erect a brick building over the family 

burying ground and having procured some of the materials for effecting it should I not live to carry it 

out, it is my desire that my executors shall have it done at the expense of my estate by having the 

foundation of the size of the present wall and at least one foot high at the highest of the ground and to 

use any of the rock on the present wall for the purpose, also for the foundation of a set of rock steps the 
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lower story to be full 6 feet high in the clear, for the vault of the burying ground with the present iron 

gate for the shutter to a door to enter into it, the upper story to be suitably high to answer for a session 

room, Sunday school room, prayer meeting lecture room and such other purpose as may be necessary in 

connection with the church and to be the appendage to it. An agreement has been entered into for the 

carpenters work and the plan therein described and so fully understood by my executors then I think it 

unnecessary to go into the particulars. I wish it covered with tin, which article I have on hand for it. I also 

wish the walls of the upper story plastered and have the lime and plaster of Paris on hand for that 

purpose also; And the pulpit, pews and all the wooden parts exposed to the weather to be well and 

neatly painted and finished. I also direct my executors in the event of my death before I effect it, to have 

a good strong iron railing fence on the rock foundation made around the yard of the First Presbyterian 

Church in Salisbury NC, with two suitable gates where the present ones are in to retain in their hands a 

sufficient amount of my estate to pay for the same and compensate them for their trouble. 

Thirty-eighth, I give to the trustees of Davidson College and their successors in trust, for the use of 

institution and to Pinkney B. Chambers and Joseph F. Chambers in three equal shares all that tract of 

land known as the Frazer lands I purchased of the honorable David F. Caldwell and wife, containing 

about 760 acres, also tract of land I purchased of Chaz Savage containing about 304 acres, both tracks 

lying about 2  to 4 miles Southwest of Salisbury and on the Charlotte and Rail Rd. I also give to the three 

parties in three equal shares the principle a note I hold on them of $15,000. 

Thirty-ninth, I leave in the care of my dear sister, the fine gold watch and appendages, also the gold 

pencil case of my dear departed wife's, to be by her conveyed to Miss Mary Troy, daughter of Alexander 

Troy, deceased, if I should not do so while I live. 

 

Fortieth, I leave to my beloved sister, Rebecca M Caldwell, the disposition of my household furniture not 

already disposed of among our friends after reserving to herself such articles as she may desire, hoping 

she will be liberal to that most excellent lady, Mrs. Sarah Baker, and her two lovely daughters, Catherine 

and Laura. I also give to my beloved sister such of my books as she may desire and the residue of my 

library I give to my much assumed friend, the Rev. A. Baker and the trustees of Davidson College and 

their successors for said institution to be divided between them as they may agree on. 

Forty-first, I give to my much respected friend, the honorable David F Caldwel l$2000 as a testimony of 

my regard for him and if he was not in such a fluent circumstances as not to need pecuniary aid it would 

have been a pleasure to me to have noticed him more liberally. 

Forty-second, I give to my friend Pinkney B. Chambers my fine doublebarrel, the shotgun I keep at my 

plantation and I give the Rev. A. Baker, for his son, Hinton, the small double barrelled shotgun I keep in 

town. 

Forty-third, Ii give to my young friend, George A. Cairns, my gold watch and appendage as a testimony 

of my favorable opinion of his excellent character.  

Forty-fourth, a request in direct my executors to employ my much esteemed and worthy friend, a H 

Caldwell as counsel and assistant in settling my estate and arranging the trust funds and as a 

compensation fee they pay him $300. 
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Forty-fifth, I give to the trustees of Davidson College and their successors for the use and benefit of said 

institution all the remainder of my estate not here before disposed of, that I may possess at my death as 

well real and personal as mixed of every kind and description whatever together with any legacies that 

may lapse to my estate and any consequense of the devices I have made to the trustees of Davidson 

College and their successors for the use and benefit of said institution, I ask in desire of them to give the 

following named and referred to boys as full a collegiate education as that institution can give and the 

parents or guardians of said boys may desire free of any charge either for board or tuition, namely, 

Steven, son of the Rev. Steven Frontes, Hinton and Archibald, sons of the Rev. Archibald Baker, William 

and John, the sons of my dear friend Dolphin A. Davis, Theodore and John, sons of my friend J.G. 

Cairnes, also three sons of my dead cousin, Robert V. Cowan, two of them named Maxwell and Robert, 

the other name not known to me. I trust and pray that God in kind providence will build up said college 

and make it an ornament to the state of North Carolina and a blessing to the country. 

Forty-sixth, all the erasures or indenturations was made by myself in the foregoing will before executing 

it. 

Forty-seventh, It is my desire that my executors retain out of the devise to the Trustees of Davidson 

College and their successors in the section 41, one thousand dollars in the following items,  viz, five 

hundred dollars of my Wilmington bonds, redeemable in 1866, and five hundred dollars of my 

Wilmington bonds, redeemable in 1867, making one thousand dollars, the interest of which as it 

becomes due annually they are to pay forever my much esteemed friends, the Rev. Archibald Baker of 

to his most excellent lady, Mrs. Sarah Baker and the principals as they become due to go to them or the 

survivors of them living. 

Forty-eighth, it is my wish an intention that the trustees of Davidson College and their future successors 

shall not use or appropriate any part of the principle of any device I have here in before given to them in 

trust for said institutionbut confine their expenditures exclusively to the interest or income of the same. 

Forty-ninth, in the event of the executors of the capital of any of the banks in which I hold stock and the 

sum should be distributed amongst the old stockholders I leave it discretionary with my executors to 

take it or not for my estate or for the benefit of those concerned. 

Fiftieth, I hereby constitute in bind my much respected and esteemed friends Joseph F Chambers and 

Dolphin A. Davis of the town of Salisbury and my highly esteemed friend Pinkney B Chambers of the 

County of iredell North Carolina, executors of this, my last will and testament hereby revoking and 

declaring null and void all others heretofore made. It is my desire and intention that my executors 

execute the same with all its provisions and trust confided to them free of any charge in consideration of 

the devices made to them. 

In witness, whereby, I, the said Maxwell Chambers, have hereunto set my hand and affixed my seal, this, 

the 18th day of January, one thousand eight hundred and fifty four (1854). 

Acknowledged in the presence of us,  William Murphy. John McRorie. 

I, Maxwell Chambers, for reasons known to myself, do hereby revoke and declare null and void the 

device made to Maxwell B. Caldwell in the 5th section of my foregoing will. It is my desire that my 

executors named in my foregoing will shall appropriate $250 annually of the income of my estate for 

three years from this date to be applied to the support and education of my young relation, Mary E 
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Cowan, now in school at the Rev. Jesse Rankin’s to qualify her for a tutor at a respectable Female 

Academy. This to be exclusive of the device of my foregoing will to the children of Robert V. Cowan 

deceased. This declared to be a coda sill of my foregoing last will. In witness whereof I have here too set 

my hand instead silte, this the 15th day of November one thousand eight hundred and fifty four 

(1854).cliii 

Last Will and Testament of Rebecca Troy Caldwell 

In the name of God, Amen. Rebecca M Caldwell, consort of the honorable David F Caldwell, being of 

sound and disposing mind and memory and calling to recollection the uncertainty of this life, having 

been advised by my husband that I have a right under a marriage contract existing between us to 

dispose of certain property and estate therein. Secured to me and being desirous to do so have 

concluded to make the following disposition of the same to go into effect after my death. 

First, I desire that my body be decently interred in our family burying ground by the side of my dear 

departed children at the First Presbyterian Church in the town of Salisbury, North Carolina, 

Second, I give to the two children of my deceased friend, Samuel S Savage each $2000 I also give to 

Sarah Rebecca daughter of Robert P lied Dallas county Alabama $1000 also 10 shares of the stock on our 

own in the bank of Cape fear and appoint my said friend Robert P lied trustee for the Syd children and I 

appropriate the debt owing to me of $5000 by my brother Maxwell chambers or the proceeds of it in 

anyway it may be invested (it being the purchase money of my Fraser lands) to the judgment of the 

foregoing cash devises, 

Third, I give to Laura Troy Baker daughter of the Reverend Archibald Baker 20 shares of stock I own in 

the bank of the state of North Carolina, 

Fourth, I give to Fannie A. Caldwell, daughter of my husband, 20 shares of stock I own in the Bank of 

Cape Fear, 

Fifth, I give to my good and kind friend, Archibald H Caldwell, my good Negro man, Ben, a carpenter, 

hoping he will treat him with kindness, 

Sixth, I give to my affectionate brother, Maxwell Chambers, my faithful man, Dick, relying on his 

kindness to him and making any provisions for his comforts as long as he may live, 

Seventh, I give to Thomas L Cowan, Michael Brown, Dolphin A. Davis, Dr. Alexander long and Joseph J 

Bruner, elders of the first Presbyterian Church in Salisbury and their successors in office, in trust, thirty 

shares of stock I own in the Bank of Cape Fear, the interest or dividend only they are to use as they 

become due first in paying annually to Miss Polly Holland during her natural life, $25, the residue of the 

interest, as it becomes due, to be appropriated to the improvement and repairing of the said church 

property. The bank stock to be a fund for said church, 

 

Eighth, I give to my beloved husband, David F. Caldwell, my plantation he now cultivates including the 

Robeson tract lying from about 2 to 4 miles southwest from Salisbury and on both sides of Grant Creek. I 

also give him all of my household furniture, my two carriages and horses and my gold watch, on 

conditions he makes no objections to the foregoing devises. 
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Ninth, I hereby appoint my esteemed friend Archibald H Caldwell and my brother Maxwell Chambers, 

my executors of this my last will and testament, hoping they will execute the same with any charge in 

consequence of the devises I have made therein, and I hereby declare this to be my last will and 

testament, revoking and declaring all other heretofore made null and void. In witness whereof I have 

hereunto set my hand and seal this the fourth day of February 1854. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

61 
 

Appendix D 
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Appendix E 

Coloured Members of First Presbyterian Church in early-mid 1800s/ Baptismscliv 

Date or Pg. # found First Name Last Name Owner (when noted) 

no dates Cyrus Beard  

1839 Garrison Beard  

1845 Luzette Biles  

Pg. 299 Matilda Biles  

1833-1835 Adam Brown Michael Brown 

1832 Hull Brown Michael Brown 

1838 Lucinda Brown Michael Brown 

1864 
Mary Jane 
(Purvis) Brown Michael Brown 

1832 Milly Brown Michael Brown 

Pg. 299 Mull Brown Michael Brown 

1839 Adela Caldwell David Caldwell 

no dates Adelaide Caldwell David Caldwell 

1829 Amy Caldwell David Caldwell 

1839 Andy Caldwell David Caldwell 

no dates Dick Caldwell Rebecca Caldwell 

1839 Minia Caldwell David Caldwell 

1847 Polly Caldwell David Caldwell 

1850 Squire Caldwell David Caldwell 

1839 Adeline Chambers Maxwell Chambers 

1852 Albert Chambers Maxwell Chambers 

1853 Amy Chambers Maxwell Chambers 

1851 Arthur Chambers Maxwell Chambers 

1850 Augustus Chambers Maxwell Chambers 

1836 Bill Chambers Maxwell Chambers 

1833-1835 Charles Chambers Maxwell Chambers 

1846 Chesley Chambers Maxwell Chambers 

1833-1835 Lucinda Chambers Maxwell Chambers 

1847 Luckey Chambers Maxwell Chambers 

1839 Margaret Chambers Maxwell Chambers 

1851 Pleasant Chambers Maxwell Chambers 

1852 Sarah Chambers Maxwell Chambers 

1829 Julia Clary John Clary 

Pg. 301 Albert Ebenezer JJS 

1837 Silva Fraley  

1850 Betsey Freeman  

1849 Lovey Freeman  
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Date or Pg. # found First Name Last Name Owner (when noted) 

1828 Ruth Gay Charity or Mary Gay 

1836 Diana Giles  

1833-1835 Mary   Giles  

1821-1826 Margaret Haines M. Chambers 

1860 p.301 Zaccheus Hall J.W. Hall 

Pg. 301 Melissa Hallowell  

1833-1835 Patty Henderson  

1821-1826 Prudy Henderson John Henderson 

1852 Malissa Hollowell  

1860 Betsey Holthouser  

1831 Susan Horah  

1830 Matilda Lemly M. Biles 

1829 Patty Love W.C. Love 

1838 Andy Macoy  

1833-1835 Betty Macoy  

1829 Daniel Macoy  

1833-1835 Harriet Macoy  

Pg. 300 Jenny Macoy  

1833-1835 Jim Macoy  

1838 John Macoy  

1833-1835 Jonny Macoy  

1832 Lucinda Macoy  

Pg. 300 Peggy Macoy  

1833-1835 Peggy Macoy Scott 

1833-1835 Sylvia Macoy  

1833-1835 Billy Macoy, Sr  

1833-1835 Peggy Macoy, Wife of Ned 

1831 William Mitchell  

no dates Helen Murdoch  

1831 Creacy Payne  

1831 Matilda Payne  

1860 Susa Payne  

1829 Peter Polk Thomas G. Polk 

no dates Peggy Porter  

1836 Nancy Powe  

1839 Nancy Powe  

Pg. 300 Helen Reeves  

1838 Henry Reeves  

1837 Findo Scott  

1837 Maria Scott  
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Date or Pg. # found First Name Last Name Owner (when noted) 

1848 Emma Shaver  

1848 James Smith  

1850 James Smith  

1850 Sophia Smith Jas. 

1865 Elbert Ebenezer Summerell  

1821-1826 Alexander Trotter Mrs. Trotter 

1837 Baby Trotter  

1821-1826 Dicy Trotter  

1833-1835 Esther Trotter  

1836 Henry Trotter  

1821-1826 Matilda Trotter  

1821-1826 Moses Trotter  

1821-1826 Polly Trotter  

1837 Stephen Trotter  

1827 Dick Troy  

1833-1835 Elsay Troy  

1833-1835 Hannah Troy  

1836 Peter Troy  

1847 Peggy Valentine  

1833-1835 Amy Vogler  

Pg. 301 Peggy Volentine  

Pg. 301 Anny  Maxwell Chambers 

Pg. 301 Cyrus  Beard 

Pg. 301 Emma  John I. Shaver 

Pg. 301 Helen  Murdoch 

Pg. 301 Joseph  Miss Charity Gay 

Pg. 300 Luzette  Mr. and Mrs. Biles 

Pg. 301 Mary Jane  Mrs. Mary Purvis 

    

Pg. 301 Susan   Mrs. Payne 
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Coloured Children Baptized - appears these names are 
included above Owner   

Pg. 301 Charles   Parents: Allen & Polly 

Pg. 301 Augustus  Maxwell Chambers Parents: Allen & Polly 

Pg. 301 Nelson  David Caldwell Parents: Allen & Polly 

Pg. 301 Bettie   Parents: Allen & Polly 

Pg. 301 Adelaide  David Caldwell Parents: Allen & Polly 

Pg. 301 Louisa   Parents: Allen & Polly 

Pg. 301 Fanny   Parents: Allen & Polly 

Pg. 301 Mary   Parents: Allen & Polly 

Pg. 301 Joseph  Charity Gay   

Pg. 301 Mary Jane  Mrs. Mary Brown   
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